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Preface 


"Samvid" has done it again. The translation of Yogavasistha- 
sangraha is followed now by this rendering of Prabodha- 
sudhakara of Sri Sankara Bhagavatpada. 

Vasistha was the kulaguru of the Solar race of kings, 
raghuvansa. Sri Sankara is the Guru of the whole world, 
Jagatguru. Their advent into this terrestrial world is in answer 
to the prayerful aspiration of the Earth-consciousness to the 
Supreme Iévara, the Creator, for the guidance and enlighten- 
ment of her ignorant creatures. 


The Guru is a transmitting medium, a transporting agent 
and transparent embodiment of the Divine Grace and Com- 
passion, the focal point of the timeless Eternity and finite 
time. He not only points the direction to the goal but takes 
the consciousness of the surrendered disciple into his cons- 
ciousness and makes the inflow of the Higher into the lower 
continuously, till the three consciousnesses of the I$vara, 
the Guru and the Atman of the disciple become one undiffer- 
entiated whole, isvarogururütmeti. Devotion to the Isvara, 
isvara upüsana usgers the guru into one's field of vision. 
Gurubhakti leads to parabhakti, which gives the vision of 
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the Transcendent Reality where the Isvara, Guru and all 
have their being and of which all are formations. The Guru 
can achieve this miraculous alchemy because his personality 
is completely integrated in the Supreme's Impersonal Aware- 
ness. Thought, imagination, feeling and the very physical 
being, having reached the acme of development, are in a 
state of complete balance, reflecting and embodying the 
Supreme. The metaphysical mind, the aesthetic imagination 
and the emotional heart have blended harmoniously and 
attuned themselves to the mystical and spiritual heights. 
The razor-sharp intellect marshals its compelling logical 
acumen in the service of the Intuitive Word of the Truth- 
consciousness, srutimatastarka, with the utmost brevity and 
economy of language. The purified imagination has shed 
the luxurious fancy. of even the great poets and takes the 
colour of the Divine Beauty instead of colouring with its 
even brilliant hues the Divine Splendour. Its work here is 
to show to the creatures of time, through the familiar terms 
of actual experiences, analogically, the unfamiliar Em- 
pyrean. The chastened emotion has given up its habit ‘of 
enthusing concentratedly to an aspect and widened itself 
to contain the Beatitudes of the Eternal “When we have 
sacrificed all forms into the formless, then all forms become 
at once negligible and infinitely precious.” “What is the 
value of the Formless unless it has stooped to Form? And, 
on the other hand, what truth or value has any form except 
to represent as in a mask the Indefinable and the Invisible?” 

The saguna and the nirguna, the Personal and the Imper- 
sonal meet, mate and merge in the Guru. So He is the bhaga- 
vatpüda not only at the Feet of the Lord always, but is actually 
the Feet of the Lord, the instruments of walking into the 
hearts of His creatures and spreading His consciousness 
‘and working His divine work. 


Preface vii 


The hallmark, foundation and underlying characteristic 
of His work is the destruction of our darkness by the res- 
plendent light of His knowledge, jridnadipena bhasvata, the 
light which becomes within us the increasing glory of His 
own self-revelation. The whole movement and the path 
are best described by the term prabodlia, Awakening from the 
sleep of Ignorance — (which is the product of the human 
way of thinking) and getting the true Illumination — (which 
is the result of seeing in the Light of the Eternal Truth). ‘The 
lotus of the eternal knowledge is a bud closed and folded 
up within us’. It opens petal by petal by basking in the rays 
of the Light of the Guru’s Teaching and every movement 
is attended with and leads to a state of delight. So prabodha 
is sudhà, the nectar which makes one Immortal. And prabodha 
is the only sudhā, not any intoxicating substance. For, all 
intoxicants are toxic in the extreme, systematically damag- 
ing the brain and making it a victim of subjective fancies 
of heavens, to be inevitably followed by hells of despon- 
dency. The doping of the drug-addict of any form is not 
the way to taste the true delight which is the reward of illu- 
mination. 

Again, prabodha is a progressive movement. Each assimi- 
lation of a ray creates an appetite for more and more of the 
rays, till one stands before the Supreme Sun and becomes 
one with Him, losing one’s separative consciousness. So 
prabodha is sudhükara, an ocean of nectarine sweetness. 
Prabodha is giving up the externalising movement of cons- 
-ciousness and an inward diving into the depths of conscious- 
ness, till one drowns in the Infinite, tasting Joy all the way to 
the End, which is the Ananda Brahman. This path is one of 
vairágya — Non-identification of Consciousness with its de- 
formations. Consciousness petrified is sensation (indriya) 
which runs after the objects of this finite world. Conscious- 
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ness coagulated is mentation (manas) which pursues the ob- 
jects in the subtler worlds or heavens. Consciousness reflected 
is the relatively pure understanding (buddhi) which seeks 
contact with itself, a reflection as the object. All are only 
getting excited and mistake the excitement for the Delight, 
get frustrated, leave one object and try another or vainly 
hope, the reflection or its products will some day yield the 
true happiness. This vicious circle comes to an end when 
the non-identification becomes complete and total. For, 
when the energy of consciousness is withheld in itself, there 
is no deformation at all. Then the Átman or Brahman or 
the pure Delight of consciousness is, always, eternally. 


xfxurfer qurwarg: wide: TÈ A: | 
ATE WM Gis: dT qd: WAT T: I 
This is the path of negative comprehension. 

There is the other path of Positive Awareness or increas- 
ing identification with the Atman, the Impersonal Delight, 
atmabodha. This Divine Delight of Existence has its own 
vibration or anahatanáda, which is not the product of the 
contact of the deformed finite subject with its corresponding 
deformed object, ahati. One can listen to this unstruck, 
self-revealing and self-absorbing Positive Vibration with 
all one's consciousness which will take all the energies of 
sensation, mentation and understanding into its Infinite 
bosom and then they will cease to be and only the Divine 
Delight of the Atman will be, eternally. The great spiritual 
athletes take to one or both of these paths, like duck to 
water. But, what of the majority of even seekers, leave alone 
the vast populace who are so totally committed to the com- 
pletely externalising deformations? 

Fortunately for them and even for the Athletes, the 
very Supreme Impersonal nirguna Gnanda brahman becomes 
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saguna in the Avataric Person, whose personality has none 
of the limitations of the deformed consciousness, but on 
the other hand, mysteriously but tremendously embodies 
and radiates the Divine Ananda. His form is a condensation 
and crystallisation (not a deformation) of the Ananda, 
anandacinmayasadujjvalavigraha. The Love of the Supreme 
Brahman has assumed this Form out of infinite compassion 
for the finite formations. It is the divine strategy of Blessing 
and bringing the All-dissolving grand Positive Vibration 
of Grace, anugraha in every movement of His divine Body, 
Senses, Mentation and Understanding. The creature has 
only to allow all his deformed formations (sensation, men- 
tation and understanding) to turn and dwell on this Divine 
Personality of Krsna. This is a captivating, enthralling 
and all-ravishing experience for them. The divine Form is 
calculatedly created to infuse the divine nectar of delight 
into them and alchemically transform them into its own 
nature. One can and will have all forms of relationship 
with this Divine Person. "Discipleship to God the Teacher, 
sonship to God the Father, tenderness to God the Mother, 
clasp of the hand of the divine Friend, laughter and sport 
with our comrade and boy-playfellow, blissful servitude 
to God the Master, rapturous love of our divine Paramour, 
these are the seven beatitudes of life in the human body." 
One can ‘unite all these in a single, supreme and rainbow- 
hued relationship.' Even hate directed to Him emancipates 
if it is done with exclusive concentration. But it is left only 
to the Titanic formations to do it. Even the act of nigraha is 
anugraha. Man's consciousness is so formed that its way to 
the Lord is love and through love. And the love grows always 
by the infusion of the vibrations of Love of the Supreme. For 
He is Syamasundara, trailokyamohana. The One has become 
the Many for the very purpose of tasting the joy of mutual 
and collective union among the multitudinous centres and 
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forms of the manifestation. For Vasudeva is the soul and 
form of all these becomings in the world and to meet Him 
in every form and contact and worship Him in every soul 
and as the All-soul are the lofty consummation of love 
and the Supreme ecstasy for the God-lover and God-knower. 
“And what is the end of the whole matter? As if honey could 
taste itself and all its drops could taste each other and each 
the whole honeycomb as itself, so should the end be with 
God and the soul of man and the universe." "fer ii 
WW om wie il aga R- aAA Ul 

His Love has brought the melody of even the anahatanada 
nearer home when He plays on the flute. “His flute calls 
the physical being to awake out of the attachment of the 
physical world and turn to the divine Love and Ananda 
that he embodies. It is the music of the call which seeks to 
transform the lower ignorant play of mortal life and bring 
into it and establish in its place the lila of His divine Ananda." 
He seems to pour all Himself into the music and listening 
to it one becomes aware of an overmastering and inordinate 
longing, passion, on His part for union with all the souls 
on earth and all the parts and beings evolved in and by the 
earth. The tunes of His music are not so much melodies 
produced by a divine ingenuity but the spontaneous out- 
pourings of a heart of infinite and ardent love which cannot 
endure separation from His beloved creatures, so that one 
hearing His flute hears not a tune but feels the throb of the 
passionate heart of the Divine Lover. 


“Come then to Brindavan, soul of the joyous; 
faster and faster 
Follow the dance I shall teach thee 
with Shyama for slave and for master. 
Follow the notes of the Flute 
with a soul aware and exulting; 
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Trample Delight that submits 
and crouch to a sweetness insulting. 
Then shalt thou know what the dance meant, 
fathom the song and the singer, 
Hear behind thunder its rhymes, : 
touched by lightning thrill to his finger, 
Brindavan's rustle shalt understand 
and Yamuna's laughter, 
Take thy place in the Ras 
and thy share of the ecstasy after." 


The divine Artist who composed the saundaryalahari, the 
@nandalahari, and the sivánandalahari has given this prabodha- 
sudhakara, the krsnanandalahari to the world. 


We are grateful to ‘Samvid’ for making our exposure 
to the bhagavatpada and bhagavadanubhava possible and easy 
by his publication of the orginal text and translation. 


Introduction 


Prabodhasudhakara (The Nectar-ocean of Enlightenment) 
is one of the lesser-known works of Sri Sankarácarya, the 
greatest exponent of monistic Vedanta. It consists of 257 
verses divided into 19 sections, which present a lucid ex- 
position of the philosophy of monistic Vedanta and the 
way leading to the realisation of Ultimate Reality. 

In the clarity and directness of its treatment of the sub- 
ject and in the numerous homely analogies that are emplo- 
yed to expound the principles of Vedanta, it is perhaps 
unequalled even by the other popular works of the great 
author. But what makes it outstanding is the fact that it 
completely reconciles Knowledge (jfiana) and Devotion 
(bhakti) as equally valid methods for the direct experience 
of Ultimate Reality. The devotional fervour of the author 
shines through the last four sections of the work containing 
some exquisite and unforgettable verses. Further, the author ' 
consistently recognises the need for the cessation of the 
thought-waves of the mind and its absorption into the Source 
which is pure Being-Conciousness, for the attainment of 
jiiana or Intuitive Knowledge. 

This work does not appear to have been translated into 
English so far, though a number of translations in the ver- 
nacular are available. The translator has attempted a literal 
translation, without sacrificing the sense and spirit of the 
Orginal. This attempt had many constraints because of the 
profound nature of the subject and the radical differences 
in idiom between Samskrta and English. It was found neces- 
sary to take some liberties with English idiom at places, 
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so that the import and spirit of the original could be faith- 
fully presented. In the opinion of the translator, this would 
be a better course than compromising with the sense of the 
original, in order to present an English version which is 
meticulously idiomatic and possesses literay excellence. 
We should not forget that we are trying to understand the 
sublime thoughts of the great author and the philosopy 
and practice of Vedanta as expounded by him. Notes have 
been added to many verses to achieve this end. In the trans- 
lation, implied words and alternative meanings are given 
within brackets. 

The translator hopes that this presentation of this great 
work of Sri Sankarücárya, will help many spiritual seek- 
ers to understand and practise the most essential disciplines 
for Perfection and Liberation, viz., contemplation on the 
Self and God-love. 


SAMVID 
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The Section on Censure of the Body 


fanaa afai assert: | 
FEAT Ft aara ULI 


1. I adore (Sri Krsna), the Blessed, Supreme Lord of the 
descendants of Yadu, the Supreme Person, the Unborn, 
the Powerful, the Self-effulgent, who is only Pure Existence 
and Consciousness and whose one essence is Eternal Bliss. 


a ifi wreregfrcfr sphaerae | 
Wise qat f arat er waf 21 


2. Does He, to describe whom, even the Veda actually ob- 
serves silence like a dumb one, become accessible to the words 
of us, men? 


werd fafed canst ufcarfgt dew | 
E ELSE EE ESEEC TES DS S Lo uS ETT 


3. Even though known thus, He can certainly be taught 
conventionally by the essential parts of the scriptures con- 
cerning the Supreme Spirit and by the practices of con- 
templating on and praising Hari (or Lord Visnu). 
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Fede gaa AAT GATIE 
Gat faar fret qaicfirerfsar De Natt 


4. There cannot be the rightful claim to liberation for a man, 
by means of several expedients like (spiritual) practice, 
knowledge and devotion done (by him), without dispassion 
(or indifference to worldly attachments). 


araara wfexifer at feu | 
ae: arat c fart faqar SRI 11511 


5. Dispassionateness, Self-knowledge and Devotion—this 
triad is spoken of as the means of liberation. In that, dis- 
passion is said to be freedom from desire (for objects of 
the senses). 


PN 


a : e 8 : 
Talent RE AAMT Arailafasay i061! E 


6. But, that (dispassionateness) is covered in all bodies (or 
beings) by the sense of ‘I’ and ‘mine’. There, the sense of 
‘T (has its origin) in the body. The sense of ‘mine’ (has its 
origin) in objects like wife, (son and other possessions). 


Wg: fama «s owesedrser ar frat: 1 
ua faradas fed 11711 
7. *Of what nature is this body? And, what is its connection 


with the objects (of the senses)?" When being reflected upon 
thus, the sense of ‘I? and ‘mine’ come to an end. 
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ATA: TATA AT spmsntforqut: | 
wfaarewiia: aaa: CARAT guru lisil 


8. On the meeting together of the sperm and the ovum caused 
by the union of man and woman, the life principle, entering 
(the uterus), slowly takes a body by its own Karman (or 
action done in past incarnations which determines the 
course of future lives). 


meat aemipri quam] | 
reufirearerhriquni wem weg 9l 


9. The living creature is baked for nine months by the flames 
of the digestive fire within the large abdominal cavity of 
the mother, which is filled with mucous, urine and faecal 
matter. 


mogan fargat aar arte i 
aAa a dar afe frares i101! 


10. If, by chance, the child moves into a transverse position 
at the time of delivery, it is then turned out here very forcibly, 
broken to pieces by instruments. 


aaar aafaa g Aad TTA: | 
maata aat A Ra: Maat: ull 


11. Or, when it is expelled from the opening in the organ of 
birth by the powerful airs (or impulses) responsible for 
delivery, then, the suffering (that is produced) is also inde- 
scribable. 
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emfirerrfarferdrredftarferene gata nt: | 
BATA A: Fee: P5 AT TAA AGT 111211 


12. Is it possible for one to describe that suffering which 
arises even after birth, by mental pain, disease, separation, 
calamity suffered by oneself, strife and long-lasting poverty? 


repeat Ailing | 
miaa site: viewer eth t130 


13. The individual soul bound by (past) action, expriences 
the torments of eight million and fourhundred thousand 
sources of birth in the form of human beings, animals, birds 
and insects, wandering about. 


FATA FTAA TT: | 
aR: TATA TATA 1141 $, 


14. There, the human body is the last one (in the scale of 
evolution). In that (human body), birth in the family of the 
best-born (or a Brahmana) and even there, reflection on 
the established practices of one’s own family and conduct 
in the path of the Veda-s (are better). 


anafaa a ager cw aR | 
wd ata eama: mA uad Fear i5! 


15. When this is so, if the discrimination between the Self 
and Non-Self and the understanding of the perishable nature 
of the body do not exist, life is led in vain even by wise men 
themselves. 
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aqaa TAS EN: warf 
mAr wd WWT aa: msaa gf: 16l 


16. The duration of the life measuring as little as a small 
fraction of a moment is not obtained anywhere (even) by 
millions of gold (coins). If all that (life) goes in vain, what 
greater loss than that (could there be)? 


EC TALE DARL Lhc AA: E LECTIE: | 
CAAA RNANA HT AAT NTN 


17. On account of the neglect of (life in) the human body, 
when there is the acquistion of bodies likes those of animals, 
what tidings (or possibility) could there be of the highest 
Truth here, when there is the ignorance of even one’s own 
body? 


Att TATA TA GS: wies: | 
Sl HS SATA: Adal WaT AGT 1811 


18. Alas! The suffering (experienced) by bulls, horses, asses, 
elephants and buffaloes which are constantly made to carry 
(loads), fatigued and emaciated by hunger, cannot be com- 
municated (by them). 


IEA L GENLE: CIELE EES ACETA 
a aiea aene aA FTA: 111911 


19. The body is a collection of blood, bones, primary ele- 
ments, marrow, fat, flesh and the like. It is wrapped outside 
by the skin. On account of that, it is not eaten by crows. 
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WTWTHTEGHTET HAG TAA TS | 
aadi BAA: We A AT Sher 12011 
20. One attains disgust by himself, emitting phlegm from the 


nostrils or the mouth and faecal matter from the anus. He 
does not understand what is spread within. 


qr ferae seer aaan arte | 
at aR free atferagetad Thea: 112111 


21. Having seen a bone dropped on the path, one goes through 
a different path. He does not perceive his own body which 
is filled with a thousand bones all around. 


amaikan: qre i 
wfgxfr meaai Aaa 12211 i 


22. From the tip of the nails upto the hair on the head, this 
(body) is full of foul-smelling matter inside. Even then, one 
anoints (himself) with (cosmetic substances) like Agar, 
sandal and camphor, externally. 


ana frat arare erg | 
strep WeBTSRTS STRE FS: 112311 
23. He conceals with effort, the multitude of natural defects 


of this (body). The stupid one praises it, displaying the 
deceptive collection of merits. 


aay ag ufu a sercad Prfe | 
aaa sea: feat zer: 12411 | 


1. Censure of the Body 7 


24. If a wound produced in the body is not washed for three 
days, many worms mixed with bad odour arise there. 


a te: Tega AA Wer |i 
werfr w wesperedfafem: fert ag 112511 


25. That body which slept on a couch adorned by a bed of 
lovely flowers, is thrown into fire, bound by ropes and 
pieces of wood, now (when life separates from the body). 


fagratrfase geet a aT AAR | 
wd wreresemd faster Gr faa 12611 


26. This mankind, having seen whom, seated on a throne, 
attained joy, closes its eyes on seeing him with his body . 
drawn towards (or snatched away by) Death. 


wafaeistrateat tet UerWur wer 
wd freq qub wuereemraieisfenT 112711 


27. Forgetting that Supreme Lord by whose actual existence, 
such an extremely impure body moves, one assumes the 
sense of ‘I’ in this perishable (body). 


FATA aaga: Fa wiwefnuferfufudt 3g. 
wKr Wr wos Aaaa a fm WW 1281! 


28. “Where is the Self which is of the nature of Pure Existence 
and Conciousness and where is the body made out of flesh, 
blood and bones?" Would he, the wise one, who is thus 
ashamed, think highly of the vulgar body? 
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2. fayafararracry 


The Section on Censure of the 
Objects of Senses 


ry; 
qe: Had faapai Fea | 
ganaf: tet te Tats 112911 


29. The fool is engaged in vain, in the rubbing of the mud 
born from the objects of the senses (on himself). (But), the 
house of the body certainly falls down with its strength 
removed by the rain of misfortune. 

Note: As a mud-house soaked by rain and weakened there- 
by cannot be strengthened by plastering it with mud, the body 
weakened by the ravage of time cannot be sustained by 
administering more of the objects of the world. 


wat wufadlar Are: SHIT sat Gary | 
Tera enea ur Tegeta 11301 
30. The wife, devoid of beauty, becomes the cause of the 


agitation of the minds of men. She, (when) exceedingly 
beautiful, is allured by other men. 


a: abrrgest frat werterar Fre: | 
wa fe rfe aoaaa 11311 


31. Any other man, a friend, a servant or a beggar, indeed 
looks at the woman possessed of an extraodinarily beauti- 
ful form, with longing. 
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a aPacgerat vawdikmpen ser | 

arate fr a yet Arte qxfem www: 113211 
32. Does not a fawn-eyed (or beautiful) woman, having 
seen any excellent man whomsoever, more beautiful than 


her husband, seek after him with her mind, just as a man 
(longs for) the wife of another man? 


wd FSA Wat Bly Reo eur | 
aT oat gava fef WT gsm: 113311 


33. Thus, the husband, miserable every moment from anger 
because of a beautiful woman, does not obtain even a little 
of happiness, just as a single crow (does not obtain) a frag- 
ment of food when there are a large number (of crows). 


afar frames e eT add uf ura 
aafaa wurPWerfwumet fag 113411 


34. If that woman (or wife) who is exceedingly foolish, be- 
haves transgressing his orders, she is much more than an 
enemy. (If) she is desirous of another man, how much more 
(than an enemy would she be)? 


vier mpaenrediRr spemser wm: ATTY eie | 
afer: PAL WT WWeTSTeISWST ATA: 11351 
ads Grae ayers let | 
sanasana AST Wayeqaasty 1361! 


TAM BLE ES ESE LELET aTASATATT | 
pearaama ATAA 113711 


10 The Nectar-Ocean of Enlightenment 


35-7. “There is no world for a man without a son". What 
world is disclosed to this man by (this) utterance of the 
Veda? Is it liberation, worldly existence or a world other 
than those two? (It is) not the first one (i. e., liberation). 
Even all men are having sons. In the (assumed) liberation 
on account of that, (only) transmigratory existence (or 
wordly life) arises. (In that case), even means such as hearing 
(scriptural expositions on Self-knowledge) would be in vain. 
Even in the third alternative (viz., a world such as heaven 
which is different from this world or liberation), because 
of the existence of (other) means to obtain it, (there is no 
truth). (It is so) in the second case (i.e., worldly existence) 
also. This (statement quoted from the Veda) is (only) a 
Vedic assertion for the employment of a man without a son 
in religious ceremonies like the sacrificial ritual for obtain- 
ing a son. 


Note: The utter futility of religious rites for material ends 
such as obtaining a son, in bringing happiness to a man, is 
brought out in the above verses. Only Self-realisation can 
secure liberation or abiding happiness. 


Aas: AAA FA: | 
soa sitar Tera TST 00381! 


38. A son is acquired through various hardships of the body 
and expenditure of wealth. On the mere birth of the son, 
the anxiety regarding his life is heavier (than his former 
anxiety to beget a son). 


Staaf far ae: sre: far ar quferarrafaer | 
mAAR: fry: feet aera: RE: 113911 
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39. Even if living, will he be a fool, a wise man, one possess- 
ing good character, a paramour, a thief, a slanderer, a (mor- 


ally) fallen one, fond of gambling or a cruel one? (Such 
anxieties arise in a man.) 


fga wre: Aaa wae YA: | 
Raa ma qut rara: 14011 


40. The son hurting the father, mother and relatives becomes 
(the cause) of the distress of the mind. The son (even) thinks 
of the death of the father with the object of absolute control 
over wealth and the like. 


aipin: qa: Feat qub 
AST SIT WT ATTA WT aas WT 114111 


41. To someone, somewhere, a son endowed with all virtues 
is born. Even then, (if) he is short-lived or diseased or child- 
less, (it becomes the cause) for distress, surely. 


garererrfcfr aa west Fay | 
wed Aea THAT Fe: 114211 


42. If (it be said) that a happy state arises from a son, even 
that is mostly a thing that reason is unable to support. Thus, 
misery is sought for by fools through bodily hardships. 

Notez;The reference here is to the belief that the rituals per- 
formed by the son after one’s death are capable of winning 
for the departed soul good worlds and a good future life. 
It is only one's own actions (i. e, Karman-s) that decide 
the course of his future life. 
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frqargare RINGILE eases | 
mieia giaa ATAT 114311 


43. The union of father, mother, relative, sister, paternal 
uncle, son-in-law and the like is transient because of (one’s) 
roaming about through various births, just as (the meeting) 
of way-farers (is of short duration). 


44 magh MIAE TATATA | 
aad ge Aad: MAT: Wd 14AN 


44. As long as fortune is abundant and as long as favour to 
others is plentiful, so long, all become friends. From the 
inversion (of the above position) all become enemies. 


afa Aag afaa wa Weber WAT: | 
TAg oaaae: saf 114511 


45. If they eat every day, they praise (the giver) like bards, 
being satisfied. If that (feeding) has an interval of two or 
three days (or is absent for two or three days), they are very 
angry, finding fault with him. 


ghedi iag add fau 
saaa agai TASAS PERTAIN 114611 
46. On account of the burdensome belly, the mind strives to 


acquire together much wealth upto hundred thousand 
(coins). Yet, even a small shell of a coin is unobtainable. 
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sA ARSA: TUT waa: | 
TAa ae xem end: 114711 


47. If excessive wealth is acquired, it might become the per- 
sonal property of wife and others. There is danger also from 
the king and thieves. Therefore, strenuous effort for (acquir- 
ing) wealth is futile. 


raat wate wise ATT | 
Frat srr sare Ter: eng 14811 


48. The king observes one possessing wealth unjustly. The 
thief (observes) him going on a journey. The wicked one 
(observes) the arrival of adversity (on him). The group of 
kinsmen (entitled to a share of patrimony observes) quarrel 
(within the family). 

Note: The import of this verse is that the rich man is in dan- 
ger of losing his wealth through the Government, the thief, 
the wicked and the kinsmen. 


mAai aia Sm | 
WIAA Se: Threat AeA MSA: 114911 


49. Kings amass wealth through various (acts) bearing sin. 
That wealth is destroyed every moment on account of horses 
and elephants. 

Note: The idea is that kings spend huge amounts of money 
in maintaining a big army consisting of horses and elephants 
to protect their kingdoms and wealth. 
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SATA RTA ROTA STA R G CINICA 
ferae mre aremetriaeamo ATT: ER 


50. Kings are sunk under the ocean of anxiety on account 
of the approaching of other kings (for conquest of their 
territory), defeat in war, the harm (done) by ministers and 
servants or secret killing by poison and weapons. 


3. Hatha 


The Section on Censure of the Mind 


gala arf mei ager feat water i 

Se mar ace fame gue cw fer either usin 
farf df aos area grad mafaa | 
Fact araman aen TOA ATRN 115211 


51-2 The mind possessed by the demoness of desire became 
a devil. It laughs at one time, weeps (at some other time 
and) wanders about the ten directions, perplexed. It is pleased 
at times (and) angry (at other times). It is virtuous (at times) 
and wicked (at other times). It reviles (now and) praises 
(later). It hates something with anger. But, at some time or 
other, it commends itself. 


SETA: BAMA Cae: | 
asa Tastes wfearferaent 11531! 


53. The mind is pulled, as it were, on all sides by ostentation, 
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self-conceit, greed, desire, anger and excessive jealousy 
like a bone fallen on the way (being pulled) by dogs. 


Teresa anthro crsedq i 
aaoi gaaat qdr war 115411 


54. Therefore, (becoming) stainlessly dispassionate, let one 
give up the object desired by the mind. Let him make it 
free from desire. Thereupon, it becomes free from activity. 


BCUPIBEEEEXAIES 
The Section on Dispelling the 
Objects of the Senses 


dufemcemt arated septi 
qr oreet sieut Re RT 15511 


55. In the ocean of worldly existence filled with the very 
deep waters of objects of sense, the boat that is the human 
body moves here and there (impelled) by the winds of Kar- 
man (i. e., actions done in past lives which determine the 
course of the current and future lives). 


fuiiafireid sir AERATOR: | 
faamaaa Rgt Tare: wen 156l 


56. (The boat that is the human body) is endowed with nine 
openings. The individual soul who is the master of the boat 


16 : The Nectar-Ocean of Enlightenment 


is a highly inactive one. On account of the non-restraint 
of the openings, it sinks down continually, completely 
filled with water. 

Note: The nine ‘openings’ in the ‘body-boat’ through which 
the waters of sense-objects enter and sink the boat are: 
the two eyes, the two ears, the two nostrils, the mouth and 
the organs of generation and excretion. : 


feat g frere Far wré TE THT 
qefa T RAAT 115711 


57. But, by the restraint of the openings, (the boatman) 
reaches the other shore with ease. Therefore, without the 
control of the senses, none whosoever crosses the False- 
hood (in the form of worldly existence). 


qaf wer qai THAT a Fee | 
mA ana art nisana RT 115811 


58. A man looks at the young wife of another with lust. He 
also makes her “the chariot of the mind;" (i.e., his mind 
runs after her or longs for her). Quite having known her 
non-acquisition, he becomes a great sinner, in vain. 


Rgt: saaga veer Frat per worry | 
aa ve fe frat eni aaaf 115911 


59. With his ears, a man listens to the abuse of another per- 
son spoken to the heart’s content by tale-bearers. Does the 
other man die on account of that? He, (the hearer), becomes 
a great sinner, in vain. 
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agi WXTTSTÉ LAAT sate whet AA 1 
qaa aT oat WepSDSRTITTHTSTSRT GOI - 


60. The tongue utters every: moment, falsehood and re- 
proach of others. What loss to others is obtained thereby? 
The man becomes a great sinner in vain. 


Rofan fracas epe wate l 

fawa ae vow Tassie a aAA 16111 

gaye at wur afrhad qe 

TIGA AMIS eS WIRT Tet: 16211 
61-2. That pleasure which arises for a moment in the con- 
tact of the senses with the objects becomes misery for life, 
on the loss of -the object. Therefore, the intelligent one, 
having well reflected positively on what is fit to be left and 


what is fit to be taken between the two, avoids much misery 
by the giving up of trifling pleasure. 


Aaaa tact Frac i 
Ra ASAT EA AL: Tether 631! 


63. Eating the large piece of flesh placed (as a bait) by the 
fisherman, the fish dies. Like that, a man dragged by Death 
falls, enjoying the objects of the senses. 


senei TAHA AART: ATR: | 
v4 marge ufemWurgp ATTA: 16411 


64. Here, a frog, with half its body seized (or devoured) 
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by a snake, eats flies by hundreds. Thus, the blind one, 
though being very old, procures together objects of enjoy- 
ment. 


5. AAT CT 


The Section on Restraint of the Mind 


ESIPIEUESIPETAMESHERS HESS Re LL | 
WT Agata ws fer adit far arf afera lesu 


65. The stream of water going out of its own (source) ap- 
proaches the ocean through a low-lying course. If it is remain- 
ing motionless in (its source of) production, does it not go 
to the state of an ocean? f 


Ud aa: Meg aara Rat wae: | 
x aR car far ara va rfr 116611 


66. Thus, if the mind, reflecting upon its own source, be- 
comes still within or does not rise outwardly, then, will it 
not go to the state of the Self (or Pure Consciousness) by 
itself? 


TTT HI Tet Wa BTW | 
tert g ys aed worker TATEA: 116711 


67. During the rainy season, the water is salty in a well with 
excessive springs, due to the increase of water. But, the 
water there assumes sweetness when dry, just on account 
of summer. 
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aeaa TTA AA: FAT | 
TST aS Treacy i681! 


68. Like that, the mind expanded by objects of sense be- 
comes turbid, with the quality of Tamas predominant. 
When it is dried up by disspassion, the quality of Sattva 
would slowly manifest. 

Note: Sattva, Rajas and Tamas are the three qualities or 
energies of Nature and are the basis of all natural phenomena. 
At the mental level they manifest as purity, knowledge and 
harmony (Sattva); passion, activity and agitation (Rajas); 
and delusion, ignorance and inertia(Tamas). 


a facaaft afacar ovata arfa | 
Tera fasta Tat mer et web Fehr eI 


69. Having desired whichever object, (the mind) runs through 
the external organs of sense, it is afflicted on its non-acquisi- 
tion as (one is afflicted) about some wealth that is gone. 

Note: The mind constantly seeks pleasures of sense through 
the sense-organs. If it fails to achieve the possession and 
enjoyment of any object, it imagines that it has suffered 
a great loss. 


«regain fur qfoemew: | 
afte at wud fast aafaa ferma 1701! 
70. If the mind, roving all around the mountain, the city, 


fortresses and impassable rivers does not obtain the object 
(sought), it arrives depressed, as if restrained by poison. 
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Gains series: aara AN i 
Tera: emu fated engen uiti 


71. The Tumbee fruit, (a sort of gourd), even if thrown forci- 
bly down into water, reaches upwards. Similarly, the mind 
held with effort in one's own natural state (i.e., Pure Con- 
sciousness), goes outwards. 


WE WT Wdw wr aatan ne) GN | 
qag a aetna aT 117211 


72. Whatever consequence is earned by one’s own action 
(done) here (in this life) or in a former life, whether good or 
bad, that experience occurs even unsolicited. 


SEAT THAT TTT e 
rented wears fafad arar 1731 * 


73. To obstruct the animal that is the mind, running away 
into bad ways, the one suitable piece of wood for the neck 
made by the Creator, is dispassionateness. 

Note: To prevent cattle from straying far away from their 
place, the farmer attaches a long piece of wood to the neck 
of the animal. This prevents the cattle from running as they 
like, by causing obstruction to their movement. 


Paaa agadan farai eni 
a fg Aaaa Aa fear 117411 


74. The happiness which (exists) at the time of sleep, is this 
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born of the objects of sense? For, the abiding of the mind 
in the territory of the organs of sense is surely, not sleep. 


JAJA Testeal TAT ATT: | 
agra: sme qqecmuxr qur 117511 
EHEDIERSEIECHUEIGERD ET E I | 

aid Rreefr et frea wer rfr 117611 


75-6. As a tiger confined within a house having high walls 
without openings, exhausted by repeated efforts in going 
out, remains (where it is), falling down and panting, so 
does the mind remain calm, having seen (or realised) its not 
going out by hundreds of efforts, on account of the restraint 
of all sense-organs. Then, it goes to the state of effortlessness. 


TOTS AA AAA | 
Shearer: Saat wr srt 07711 


77. The mind slowly gives up its agitation through the res- 
traint of the movements of Prana (or bio-energy), the com- 
pany of sages, the renunciation of desires (or mental impre- 
ssions left by past actions) and the acquisition of devotion 
to the feet of Hari (or God, in His protective aspect, as 
Visnu.) 

Note: The most effective means of mind-control are listed 
in this verse. The control of bio-energy is directly achieved 
through breath-control (or pranayama). 
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6. XUAIR U 


The Section on Dispassionateness 


T Ta faerat aT | 
ai gifa fer ar Mat aor Sag: 117811 


78. When the arrival or the loss of wife, son and wealth in 
the house of a stranger is narrated, can there be joy or grief 
to one staying for a moment (in that house)? 


arf ad ar at mffewautewaed aT | 
«T gaa a deter RaR Raa 117911 


79. Let one dwell in (his) house like a guest, without being 
delighted and without being dejected, having séen any ob- 
ject whatsoever, remaining or gone by chance, whether 
praiseworthy or trifling. 


AAA AA wxrgqu: FET: | 
Rean fene q atead ahr: verfu uso! 


80. The man devoid of pride and the sense of ‘mine’, having 
the face turned away from (or not caring about) objects 
of sense, though staying in his house, is not troubled by 
actions anywhere. : 


FAA gagara A | 
Masdedoyat Fe WATT FEIT 11811 
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Ta: Wamereur grae: «fur | 
wer fsrarcfrgr: ate frarfer f vr eg: sz 


81-2. For a man sleeping happily on the cool ground about 
the foot of a tree, covered over with sand and dark grass 
somewhere in a forest-region, would not the trees rich in 
leaves and fruits, the fragrant and cool winds, the most 
beautiful birds with melodious cooing and the rivers, be- 
come friends? 

Note: Mother Nature nurturing a dispassionate sage is 
beautifully painted in the above verses. 


Sarena: secret foyer; 
aang: dul Tea muridg SAT 83I 


83. For a man possessing the fortune of dispassionateness, 
whose mind is tranquil, who is free from expectations and who 
is the enjoyer of unsolicited rewards, there would be satis- 
faction, (having accomplished his purpose), in this life. 


Mra daft spread ass aT ae | 
varremqrfgwur wafer edt starr d Sac 
ara: vers Agana fui Tact 118411 


84. Somewhere, if an object, (a ripe fruit), is lost from a 
twig due to carelessness, then (it becomes the cause) of 
sorrow. But if it is offered to one possessing sacred know- 
ledge, (it becomes the cause) of satisfaction and felicity. 
If these objects (or pleasures) of sense depart independent- 
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ly, they become (the cause) of grief for a long time. If they 
are renounced of one’s own accord, they bestow the final 
beatitude full of bliss. 

Note: The analogy is striking. One’s possession lost by 
carelessness results in grief. If it is willingly presented to 
an honoured or dear person, it produces happiness. Ob- 
jects of sense, if snatched away by circumstances, or plea- 
sures of sense, if taken away by advancing age, make one 
miserable. If they are given up voluntarily for the attain- 
ment of liberation, they bring about great happiness. 


Regea Fat qdeq 
RSIEEPEHCELEET- EISE E FEE HS: | 


FATT TY Se unePDERDGBASg ET- 
E-LEIETETE EHEZS TESTER EP EDS E E e 1851 


85. The mind that is the deer, having forgotten his abode 
(the Self), wandering about for a long time in the large for- 
est of worldly existence, bewildered by the rows of flames 
of a far-reaching forest-conflagration (in the form) of the 
three kinds of afflictions, galloping among worthless 
(objects) with eyes well burnt (with flames) and subdued 
forcefully by the snare of desires, is killed in vain by the 
tigers (in the form) of objects of sense. 

Note: Here is a powerful imagery in which the mind is 
likened to a deer. The deer forgets his habitation and wan- 
ders about in the large forest. The mind forgets its abode 
which is Pure Consciousness and consequently, wanders 
in worldly existence. The deer is bewildered by the flames 
of the forest-fire. The mind is perplexed by the severe af- 
flictions arising from Adhyatmika (mental), Adhibhautika 
(physical) and Adhidaivika (destined) causes. The deer 
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runs here and there in vain. The mind runs among worth- 
less objects. The eyes of the deer are burnt by the forest- 
fire. The mind is blinded by worldly afflictions. The deer 
is‘trapped in the snare kept by the hunter. The mind, with 
all its sufferings is caught in the net of desires. The deer is 
killed by tigers. The mind is completely overcome by ob- 
jects of sense. 


7. Sea fr ase cur. 


The Section on Establishing the 
Existence of the Self 


eras frat far wes qub Sd | 
S WAQTSIAAT AMY RATAA WW 8611 


86. Even when indifference to worldly attachments has 
arisen, there cannot be happiness without intuitive know- 
ledge. That (intuitive knowledge) can arise only from the 
teaching of the spiritual preceptor. Therefore, let one re- 
sort to a spiritual preceptor first. 


waft wees walt at ASARTA | 
mete iaga: ma areal Fey 11871 


87. Though water is (obtained) from the ocean and though 
the wind is the impelling agent for that, even then, the 
Cataka bird overcome by thirst looks out for the cloud. 

Note: The cloud is formed by the evaporation of water 
from the sea and it produces rain impelled by the wind. 
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But, the Cataka bird, which is supposed to live only on 
rains drops, does not drink the water direct from the source. 
It looks out for the rain from the clouds. Similarly, though 
Self-knowledge is available in the Vedic scriptures, the 
seeker should imbibe it from the preceptor like the Ca- 
taka bird. The wind, perhaps, represents the Grace which 
impels the Guru to communicate his intuitive perception 
to the disciple. 


FET IARE MATT RATATAT | 
meata aag etse 11881! 


88. Knowledge is said (to arise) in: three ways: from the 
scripture, from the preceptor and from oneself. Of these, 
firstly, the knowledge from the scripture is like this: “jagg- 
ery is sweet." 

Note: The scripture can give only indirect knowledge, just 
as the statement “jaggery is sweet" cannot explain the 
nature (or taste) of jaggery to one who has not. tasted it. 


at Teritiigugysatt Faq | 
AHA STAT FA We 118911 


89. Subsequently, the knowledge from the preceptor is 
like looking at jaggery from a distance. The knowledge of 
the Self from oneself (by intuitive perception) is like the 
delight produced by the eating of jaggery. 

Note: This homely analogy clearly brings out the truth 
that Self-knowledge is intuitive in nature and the preceptor 
can only show the way. 


CTSA At TaT | 
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Peat A rA aT 119011 
"Agfa ue s area crest sae | 
mARaa eaat a fm Ahr ul 


90-1. On account of which are taste, smell, form, sound 
and touch and other objects (or categories) experienced? 
Not on account of the body; nor on account of the five 
organs of sense. As for example, the group of the body and 
the five organs of sense of a dead person, does not know 
the pain arising out of burning. If it is prána, (or bio-energy), 
(that is considered as causing the experience of the objects), 
does it experience the damage (caused) by thieves, in sleep? 

Note: The purport is that the body, the organs of sense 
and pràna or bio-energy are not the factors that cause the 
experience of the objective world. If the life-energy is the 
cause of sense-experience, a sleeping man should continue 
to have that experience in sleep, during which the bio-energy 
remains active. 


wae ate at fewaegsprufon 7 Wath | 


AST WATT: STR HEAT 119211 


92. Or, if that (sense experience) is a thing (or affair) of the 
mind, why does it not comprehend simultaneously (all 
sense-experiences)? Because of its dependence on another, 
(the mind does not comprehend all sense-experiences sim- 
ultaneously). Wherefore, who is the preserver of its in- 
attention? : 

Note: This brings out the existence of another factor be- 
yond the mind which is the cause of all cognition. The 
mind can perceive only that which this higher entity re- 
ceives. That entity is the Self which alone is the cause of 
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awareness of objects. The purport of this verse is not that 
the mind cannot comprehend all sense-experiences simul- 
taneously. It just means, that cognition happens only 
when the Self or Pure Consciousness receives or grasps’ 
the experience through the mind. The Self is verily, the 
inner controller. 


meaa: farre ste frasas 
qafasga fg weet Tera ean | 
Tare Raga stot a meqfvsi 
Wet aad Maer Ro Sa ANSAT 1931! 
mA: Boat aT fy Ast asa A aT 
fe gan a Aaaf wfux merae 
Wdwsdtfafzgaa aor 3g carsseat few: 119411 


93-4. Having placed a bright lamp (a wick-lamp, burning 
„on oil) on the surface of the earth within a house which is 
densely dark, let one place a pot having five holes (all around), 
with its mouth down over that (lamp). Outside of that (pot), 
let one place all around, by the side of every hole, the fruit 
of amalà tree, a lute, musk, a good gem and a fan. Is that 
perception of the collection of separate obiects, which arises 
on account of the portion of the light coming out of the 
passages of the holes in the pot, (caused) by the holes or 
by the pot or by the earthen vessel (containing the oil and 
the burning wick) or by the oil or by the wick? This (view) is 
not palatable on account of contradiction of direct evidence. 
Therefore, in this case, only the light of the lamp surely, 
is the resort. So also, the Self exists in the body. 

Note: In this simple but illuminating analogy, the dark 
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house is the worldly existence full of ignorance. The pot is 
the body. The five holes are the five organs of sense. The 
objects of sensc-experience are repersented by the five arti- 
cles placed before them: taste by the fruit, sound by the 
lute, smell by the musk, form by the gem and touch by the 
fan. The earthen vessel constituting the lamp is the physio- 
logical system. The wick is the mind. The oil that feeds the 
wick is Prana or bio-energy. All these things are not re- 
sponsible for the perception of the objects. The light of the 
lamp is the light of the Self, which is Pure Consciousness. 
This alone is the cause of all experiences. 


8. Warfare xum 
The Section on Establishing the 
Existence of Maya 


fama: wear WRASIATTHICATAT | 
THAISEATAT TEATS Sat ACA 1951! 
95. The Supreme Self (or Ultimate Reality) who is only 
Pure Conciousness perceived himself by Selfhood (i.e., 


Existence with ‘I’-Consciousness). He became endowed with 
the Name ‘I’. From that arose the basis of difference. 


3a arf qenrerfrur wet a dt nAi di 
aeaa: fena chet «uw 96! 


96. He exists verily in two parts, on account of which, the 
two could become husband and wife. Therefore, this space 
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is ever filled up completely by the woman (or the feminine 
. principle) surely. 

Note: Verses 95 and 96, which are esoteric in expression, 
explain how the One Ultimate Reality which is of the nature 
of non-dual Existence-Consciousness became the cause 
of the universe of multiplicity. The first creative impulse 
in the Supreme Self is the pure I-consciousness. This brings 
in duality in the One Transcendent Reality, which is symboli- 
cally expressed as husband-wife representing Pure Con- 
sciousness and its Creative Energy. The latter is the effec- 
tive as well as the material cause of the entire universe which 
is stated to be filled with it. 


SSAA Tat ALT ASTAKT | 
qane: smgafaet sfr aaae REAT 119711 


97. And He, this Supreme Self thought (or reflected). Thence, 
human beings were born. Thus say the Upanisad-s through 
the statement of Yàjüavalkya to his wife. 

Note: The primal manifestation of the creative energy of 
Pure.Consciousness is the I-consciousness which results 
in duality. From that arises thought or ideation of multi- 
plicity, which gives rise to the entire Universe of beings. 


fsrcaraesrpaa Ra ATTEN | 
Tee Tea aaa eA WTUT 119811 


98. From the experience of bliss for a long time, there arose 
in the Supreme Self a certain state like deep sleep. From 
that (state) Maya (or the illusive power of the Supreme 
Self) was born just ás a dream (arises in sleep). 

Note: The non-dual Supreme Self is of the nature of Pure 
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Existence-Consciousness-Bliss. Just as a dream arises in 
sleep and produces various objects, an inscrutable power 
called Maya manifests in the quiescent, blissful state of 
the Supreme Self and this produces the bewildering variety 
of objects and phenomena constituting the Universe. 
The concept of Maya is central to Advaita Vedanta (or 
non-dual conception of the Ultimate Reality as propounded 
in Vedic literature). This verse introduces the concept. The 
previous three verses seek to explain the appearance of 
multiplicity in the non-dual Supreme Self as symbolically 
expressed in the Upanisad-s as well as the Agama scriptures. 


aaam earna: | 
ma prEN gA arai faz 119911 


99. This (Māyā) is without the characteristics of (or different 
from) Reality or unreality, without beginning and depen- 
dent on the Reality that is the Supreme Self. She, who is of 
the form of the three Guna-s (qualities or energies of Nature) 
brings forth the Universe with movable and immovable 
(objects). 

Note: Maya is not real, since it disappears on the dawn of 
knowledge of the Supreme Self. It is not unreal, since such 
a thing would never appear at any time. It is equated with 
Nature or the visible universe consisting of the three modes 
of energy — Sattva or hamony, Rajas or activity and Tamas 
or inertia. Maya is the inscrutable cause which depends on 
the Supreme Self which is the Ultimate Reality. Nature is 
its, apparent effect. - 


TIT WTW«gRUT gud mp mi WAT | 
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100. (Objection:) As for Maya, it is invisible (or not experi- 
enced by the senses). How can it produce a thing that is 
visible (or experienced by the senses)? How is a visible piece 
of cloth produced here by threads of invisible nature? 
Note: The purport is that it is as impossible for the visible 
universe to be produced from invisible Maya as it is for a 
visible piece of cloth to be produced from invisible threads. 


AA gxarqpaaregmardt TAT YT TAT | 
aqi xd MATT TAT TRfer aA 1110111 
Tat quw: Tet wife safer ATT | 
PRATT HASH TEA 1110211 


101-2. (Reply:) As there is the emission. of the generative 
fluid on to a good garment on account of the experience 
of copulation in a dream, the pollution of the garment is 
(seen as) real on awaking (while) the copulation was not 
true, the man in the dream was real (while) the woman was 
unreal and the union of the two was false (but), the emission 
of the generative fluid was real, so does it occur even in the 
matter in hand. 

Note: In this example, an unreal cause (viz., copulation in 
a dream) produces a real or visible effect (viz., seminal emis- 
sion). Similarly, The apparent world could arise from the. 
undefinable Maya. 


vanga AAT deat Slat qur 
qm mafi Area vafa Bar Wafer 111031! 


103. Thus, Maya is invisible (or beyond sense-perception). 
(But) this universe which is its effect, is visible (or perceived 
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by the senses). This would be Maya which, on its part, be- 
comes the producer of joy by its own destruction. 

Note: When the illusive power, Maya, disappears, what 
remains is Pure Existence-Consciousness-Bliss. 


TARAA COSTS ANTAS: | 
Maratea vafer uff: ater 1110411 


104. (Maya) is extremely insurmountable (or very hard 
to be understood). Its nature is not perceived here. Even as 
it is being observed carefully (or being investigated) by 
sages, it vanishes like lightning. 

Note: By enquiry into and contemplation on the nature 
of the Ultimate Reality, Maya and its effects vanish and 
there is the spontaneous absorption of the mind in undif- 
ferentiated Being-Conciousness. There is no entity (called 
Maya or by anyother appellation) other than the Supreme 
Self. 


"UT SEIRRTGTSÉSIT starrer STTCRT | 
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105. Maya (the illusive Power) is what is obtained in Brah- 
man (or the Ultimate Reality). Avidya (or Nescience) is 
said to be dependent on jiva (the individual soul or individ- 
ualised Consciousness). Mind is the knot which joins Cons- 
ciousness and matter. That mind is to be understood as 
imperishable until liberation. 

Note: Avidyà is nescience or spiritual ignorance which 
makes the soul forget its real nature which is Eteinal, Pure 
Being-Consciousness-Bliss identical with the Ultimate Reality 
and impose upon itself separateness, embodiment and 
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the state of a doer or enjoyer. Mind is the entity which is 
the link between matter and consciousness and is the field 
of operation of Avidya: It is synonymous with worldy 
existence and it disappears on the dawn of liberation or 
intuitive perception of Reality. Just as Maya, the inscrut- 
able illusive power of the Ultimate Reality, gives rise to the 
universe of multiplicity, Avidya is the cause of the world 
perceived by the individual soul. 


WeWemediqWuremi Taree Wehr 
wgafaerqafag "aw site ERT: 1110611 


106. Space enclosed by a pot, a hut or a wall has their several 
appellations. Like that, Consciousness (or the Self) covered 
here by Avidyà (or Nescience) is spoken of as jiva, (the 
individual soul). 


AY PTAA Met TEI fupe | 
quer dfe aaa vam 1110711 


107. (Objection): How indeed could Ignorance become a 
covering (or an obscuring factor) for Brahman (or the Sup- 
reme Spirit) who is Pure (consciousness), as if the darkness 
arising from the night (could become a concealing factor) 
for the Sun which is self-Iuminous? 

Note: The darkness of the night vanishes on the dawn of 
the Sun. The very nature of Brahman is Pure Intelligence 
or Consciousness. How could it be covered by ignorance 
which is antithetical to it? 


Ranca aoaaa ar qu: 
q ag fener feat diu: arrange: 111081! 
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108-9. (Reply): As the sun is hidden by clouds produced 
by the solar rays but surely, the character of the day is not 
(hidden) by those modified dense collections (of clouds), 
so, the Self, though pure (or undefiled) is veiled for a long 
time by Ignorance. But its power of Consciousness in living 
beings, which is established in this world, is not (veiled). 


9. fergragrfa irre urn cun 
The Section on the Definition of 
the Subtle Body and Others 


COMA ATMA AT TAT: | 
ATURE ASIST qu 1111011 


110. Within the gross body, (there is) the subtle body; and 
within that the causal (body); then, within this also is the 
fourth, the super-causal (body). 

Note: These are the four coverings of the individual soul 
or the individualised Consciousness. The other works of 
Sri Sankarücürya enumerate only three bodies: the gross, 
the subtle and the causal. But, there is no essential difference 
in the present classification. 


eae refi serqar quura qu: | 
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111-2. The gross (body) was defined previously (verse 19). 
Now, we refer to (the others) commencing from the subtle 
(body). “The Person measures as much as the thumb" — 
thus, what the Veda speaks of, that is the subtle (body). 
For, the subtle body, is only the collection of the (five) sub- 
tle elements, the five vital airs (or functional varieties of 
bio-energy), the five organs of sense aud the internal organ, 
the sixteenth. ` 

Note: The Vedic statement does not refer to the size but 
the comparative subtlety of this inner vesture of the spirit. 
The sixteen components listed are: The five “subtle ele- 
ments" corresponding to the five sense-perceptions of sound, 
touch, form, taste and smell, the five faculties or ‘‘organs” 
of knowledge corresponding to the ear, the skin, the eye, 
the tongue and the nose, the five functional varieties of 
bio-energy called Prana, Apana, Vyana, Udàna and Samana 
(controlling respiration, elimination, distribution, rising 
up and assimilation) and the internal organ of knowledge 
consisting of the mind, the intellect, the ego and the mind- 
stuff. This subtle body consisting of the above elements 
survives the death of the physical body and takes on another 
gross body along with the causal body and the transmigrating 
soul. Of the four internal organs of perception, Manas, 
the mind, is the thinking faculty; Buddhi, the intellect, dis- 
criminates and decides; Ahankara, the ego, manifests the 
sense of ‘I’; and Citta, the mind-stuff is the conscious base 
of the above three and is the storehouse of memory. 

This description of the constitution of the subtle body 
differs slightly from the narration in other standard works 
of Sri Sankaracürya. The constituents usually enumerated 
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are: (1) The five functional varieties of bio-energy. (2) The 
five faculties called ‘organs of knowledge’ which are re- 
presented in the gross body by the ear, the skin, the eye, 
the tongue and the nose. (3) The five faculties called ‘organs 
of action’ which are represented in the gross body by the 
tongue (speech), the hand (grasping), the leg (locomtion), 
the anus (excretion) and the reprodutive organs (genera- 
tion). (4) The mind. (5) The intellect. These seventeen are 
said to form the subtle body. Citta or mind-stuff which 
is the storehouse of all impressions received from previous 
experiences and Ahankara, the ego-sense which confers 
the sense of ‘I’ on all experiences whether of sensation or 
activity, are also considered to be included in the above 
constituents forming the subtle body. 

Further, the causal body is defined as Avidya, Nescience, 
or Ignorance covering the real nature of the Self and it is 
Stated to be experienced as bliss in deep sleep, when the 
gross and subtle bodies are inactive. In the present work, 
the author not only déviates from the above description of 
the causal body, but also introduces a supercausal body as 
will be seen from the next verse. However, the current classi- 
fication is not different from the standard enumeration. 
Excepting the gross elements which form the gross body, 
the traditional subtle elements and their derivatives are. 
considered as constituting the subtle body. The subtle ele-. 
ments (or the tanmatra-s) are the rudimentary derivatives 
of primordial nature, definable only by their potential to 
become objects of sense-perception after mutual combina- 
tions between them (Paficikarana). They, the five tanmatra-s, 
can be named as sound-potential, touch-potential, form- 
potential, taste-potential and smell-potential. 

The Yogavasistha considers the subtle body to be cons- 
tituted of only eight factors: the five subtle elements or 
tanmatra-s, the mind, the intellect and the ego. Here, .citta 
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or the mind-stuff, which underlies these three elements of 
the internal instrument of perception and is the storehouse 
of memory, is not seperately mentioned. 


TAI Ht AMAT AAAS | 
wer agde gd SAT 11131 


113. That is regarded as the causal (body) which is the col- 
lection of mental impressions (left by past good or bad actions) 
within that (subtle body). In this respect, that would be the 
fourth (or super-causal body), which is the cause of its (i.e., 
causal body's) manifestation (and) which has the intellect as 
its substratum. 

Note: Vasana-s or mental impressions are those imprints 
unconsciously left on the citta (or the mind-stuff) by good 
or bad actions (producing pleasure or pain) dofie in the 
past, including past incarnations. This web “of S Vasanà-s 
is considered as the causal body. Since citta which is the 
storehouse of these mental impressions is included in the 
subtle body according to the reckoning in other works of 
Vedanta, this causal body is also a part of the subtle body 
in such reckoning. 

Avidyà, Nescience, or Spiritual Ignorance covering the 
intellect or the discriminative faculty of a being, imposes 
the false notion of a doer or enjoyer on the individual soul, 
which results in the accumulation of innumerable mental 
impressions from various experiences. This veiling factor 
acting on the intellect is the super-causal body. This is iden- 
tical with the causal body in the traditional reckoning. 
Thus, there is no essential difference in the reckoning of 
the outer vestures of the Spirit, between this work and other 
standard works on Vedanta. 
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114. That Pure Consciousness which is reflected in the in- 
tellect existing as the essential part of that (subtle body) 
is called the jiva (or the individual soul) by the pre-eminent 
(teachers) and he (the individual soul) causes the manifes- 
tation of (the sense of) “I” in the body. 

Note: The individualised consciousness is only a reflection 
of the One Pure Consciousness in the intellect of a being, 
which acts as Upadhi or limiting adjunct. This individual- 
ised consciousness is at the base of the sense of ‘I’ in all beings. 

A non-traditional interpretation of verses 112 to 114 
(which might perhaps be considered as heretic though the 
language of the verses would allow it), is as follows: — 

The five subtle elements, the five kinds of vital force, the 
five faculties or “organs” of knowledge and the cogitating 
mind constitute the subtle body. The mind-stuff (citta) 
which is the storehouse of mental impressions is the causal 
body. The determinative faculty or intellect (buddhi) is 
the supercausal body. The reflection of the One Pure Con- 
sciousness in that intellect is the individual soul. It is the 
principle which throbs within the foregoing bodies as the 
sense of ‘I’ without identification with any of those bodies 
or their activities. 


i ARAL AT Ae AAT! 
afr car wen eel Frater 1111511 


115. The reflected image of the sun would be moving on 
account of association with waves (which are) moving much. 
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In that manner there arises the quality of movement in Pure 
Consciousness on account of the movement of the mind 
(or intellect). 

Note: We normally experience only the consciousness 
reflected in the mind. It appears to be moving from one 
object to another solely because of the fact that the mind, 
which reflects the consciousness, flits from one object to 
another. Pure Consciousness has no objectification. 


qaaa: aag uw wTeWIWWÍT | 
fafracrertitadg wfrfarstsamemmegq 1111611 


116. (Objection): Does that reflected image of the sun which 
(appears) in water and the like illuminate the multitude 
of other objects? Is not the reflected image of the Sel also 
like that? 

Note: The objector holds that the image of the si sün re- 
flected in water does not have the power to illuminate other 
objects as the sun has. The objection is not quite correct 
since light reflected from a water surface, though feeble, 
can illuminate objects to a small extent. 


shafted aes: aag: sierra i 
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117. (Reply): That light of the sun which is reflected in ves- 
sels made of bell-metal and the like, having entered into 
the interior of a house; illuminates other objects. 


Ranana at wladt A: | 
adtags 1111811 
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118. Like that, the reflection of pure consciousness in the 
intellects, which has attained to the state of the individual 


soul, illuminates the objects outside through the paths of 
the eyes and other senses. . 


Note: The intellect borrows its light (or consciousness) 
from the individual soul and behaves as if it were conscious 
by itself. 


10. dios 


The Section on Non-duality 
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119-21. That noble man who knows that (Pure Conscious- 
ness reflected in the intellects of beings) here, in this manner, 
that is to say, “I am Brahman (the Ultimate Reality or Pure 
Undifferentiated Consciousness)" would become all this 
too (i.e., the entire objective universe too). Even the Deva-s 
(the minor gods of the heavens) do not have power (to cause) 
.his non-existence. He becomes the Self of these (Deva-s). 
And he, who worships a different Deity and who under- 
_ stands thus: “I am different, He is different," is like an ani- 
mal. So is ‘the statement of the Upanisad-s; so also (the 
utterance of) the Veda. And there is the statement of the 
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Divine Lord (Krsna in the Bhagavadgità) thus: “The 
sage (possessing intuitive knowledge of the Self) is my very 
Self. This is my conviction.” In this matter, there is also 
reasoning. 

Note: Verses 119 and 120 are in fact a statement almost 
in the words of the Mantra appearing in the fourth section 
of the first chapter of Brhadaranyaka Upanisad. When 
a person realises that he is Brahman (or the Supreme Spirit), 
he becomes the Self of all beings. Without such intuitive 
realisation, one who worships a Deity with a sense of se- 
parateness is no better than an animal (i.e., he does not 
exhibit the supreme knowledge which is the goal of human 
existence). The fact that the individual soul or individualised 
Consciousness is non-different from the One Undifferen- 
tiated Being-Consciousness or Brahman is clearly brought 
out in this Mantra, as well as in other Vedic passages. The 
same is confirmed by the Great Teacher and Divine Lord 
Krsna in the Bhagavadgità through the statement t(uoted 
here. 


"Hp "Hh WT AIS gaa wee Aree | 
qfen ETAT ACT AMT ATA TASAT 1112211 


122. A piece of wood, straight or bent, being burnt by fire, 
goes to the state of the fire. Is it fit to be grasped by the hand, 
though having a straight or bent form in essence? 
Note: When a piece of wood is burnt by fire, it may re- 
tain its form. But the glowing piece of wood cannot be 
grasped by the hand as the original piece of wood can be. 


Ud " SUCHÍTSOI UAHA Mat FET: | 
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123. Thus, the man who is intent on (or resting on) the Self 
indeed becomes of the form of the Self. He is seen as if (he 
is) embodied. But, he is surely the Absolute (or Pure) Self. 


sire fr APHIS HATa N | 
wget TOATAT AAAH SEN 1112411 


124. Asthe one sun is reflected in the waters of several vessels, 
so is that One Supreme Self (reflected) in various bodies. 


arrange wer fa ar facta gA: 1 
Raima anaa: fa aspe wafer 112511 


125. When one vessel is broken by chance, does the sun 
perish? Does the sun become a moving object on account 
of the moving nature of the reflected image? 

Note: The destruction of one body does not result in the 
destruction of the Self. The changes witnessed in the indivi- 
dual soul (or individualised consciousness) do not belong 
to the changeless Self which is Pure Undifferentiated Con- 
sciousness. 


STK Hat TaHalag: Seem | 
weequuxfHé Vaal wer 1112611 
126. As this world (consisting of movable and immovable 


objects) performs its business by the light of the One Sun, 
so does it move by the existence of the One Self alone. 


Aart Hela aeA: Tae | 
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127. By which water, the plantain, the tree bearing the frag- 
rant Campaka flower, the jasmine plant and the like grow, 
by that very water these (plants producing) the radish, the 
onion and the garlic, having various tastes and smells, (also 
grow). 


Wat fg YAMS: HSSTHA HAM ATT | 
aeaa «ute METAT 111281! 


128. It is indeed the one stage-manager (or the holder of 
the thread) who causes to dance here, wooden figures in 
various ways at the same time, on the cloth in front of a 
pillar, by remaining concealed. 


pasaian fra: efe wet: | 
"Wupenspurer waged Pens TAR 12911 
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129-30. As jaggery, sugar-candy, sugar and the like could 
be the different modifications of the one sugar-cane and 
as the bracelet (worn on the arm), the bangle and the like 
could severally be different forms of the one gold, so, the 
world, varied in nature, varied in form, varied in function, 
high and low, moves very much by the One Self alone. 


egani aaah TRET | 
erivgene qfeepd T X WAT: 1113111 


131. As long as the way-farer does not eat the cooked food 
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carried on (his) shoulder, so long the fear of seizure (by 
others) and the pain of hunger are there. When it is eaten, 
they do not arise. 

Note: The idea is that the way-farer experiences fear and 
misery as long as the ‘food’ remains separate from him. 
So is the case with the man passing through this world. As 
long as there is the idea of separateness in him, as long as 
he does not dissolve this separativity in the unitive -con- 
sciousness of the Supreme Self, there is fear and misery. 


ATTA RESI Hea TTT | 
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132. He alone enjoys the bliss of non-duality who perceives 
the Lord of the Universe strung uninterruptedly within man, 
elephant, buffalo, dog, pig and others. 

Note: The One Supreme Self pervades all beings and the 
individual soul is identical with it. 


11. Ser Ted Th CT. 


The Section on Doership and 
Enjoyership 


aisa vrerquré Wt: Het | 
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133. As a man does his work when the sun is risen (and) 


the sun does not do that (work) nor causes to do, so is the 
Self also. 
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Note: The Self neither does nor causes to do any work 
and is the eternal witness of all the works in the world, like 
the sun. 


we gare Aereas A | 
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134. Even when iron pervaded by fire (or heat) is being 
beaten by a different (piece of) iron, would there be the 
suffering born of the stroke, to the fire existing within that 
(iron)? 


2 : TSS TSS | 
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135-6. Even when a piece of wood is being cut by the strokes 
of a sharp axe, is the fire existing within (the wood) cut by 
the strokes? Like that, the Self is not tainted by the pleasures 
and pains produced by (its) association with the body. Even 
the Veda says repeatedly: “The other one looks on without 
eating", and so forth. 

Note: The reference is to the first verse of chapter III 
of Mundakopanisad where the individual soul bound by 
ignorance and the Supreme Self are portrayed as two birds 
sitting on the body-tree. The former eats the fruits of the 
tree (i.e., partakes of the experiences of the senses) while 
the other is just a witness. This does not bring any duality 
into the picture. The individual soul is nothing but the image 
of the Supreme Self reflected in the mirror of the mind and 
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is not different from it. The Vedic passage describes the 
birds as closely united. 


fafa sent salt chat Ter fagei | 
seater areata ar t ata: fü assas 13711 


137. When a lamp is shining in a house at night, the thief 
takes away the wealth. Does the lamp prompt or Prevent 
him (from doing that)? So is the Self also. 


tert aaraa fax ari 
Agaa feata fr egarearsfir 1113811 


138. When someone is born or dead within the house, is 
the lamp pleased or afflicted? The Self also is like that. 

Note: Verses 137 and 138 affirm that the Self is neither 
the doer nor the enjoyer. 


12. AIARA RUA 
The Section on Self-luminosity 
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139. Although (luminous bodies) headed by the sun, the 
moon, fire and the lamp are lights to themselves and others, 
the Self is not at all illumined by those (objects) anywhere. 

Note: The Self is self-luminous, being Pure Consciousness. 
It is not made known by any other factor. 
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140-42. Or else, there can be the perception of these (lumi- 
nous objects) through the eyes, only on account of the Su- 
preme Self. And even there, if the Self has not become the 
helper through the eyes, even those objects are not known by 
mere lustre. If it is not so, why does not a blind man see 
objects when there is light? Even when there is the Self why 
there is no knowledge (or cognition in the above case)? 
Yet, that (cognition) can arise through a different sense- 
organ. For instance, there is the perception of objects in 
a blind man when there is the cessation of sight (but), when 
there is the association of the hand. 

Note: It is the light of Pure Consciousness or the Self, 
which makes the perception of even luminous objects possi- 
ble. External light is of no avail to a blind man in cognizing 
objects. But the light of the Self enables him to cognize 
objects through other sense-organs; e.g., the sense of touch. 
The Self is the only self-Iuminous entity which illuminates 
everything in the Universe. 


arate ta at Sat at T fewmeülum | 
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143. (There is) the statement of the Upanisad-s thus: “By 
which, possibly, can one know Him (the Self), through 
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whom he knows everything?” Therefore, the Self is known 
by the Self. 

Note: The reference is to the statement in the fifth section 
of the fourth chapter of Brhadaranyakopanisad. The cog- 
nition of all objects arises from the Light of Pure Conscious- 
ness. How could one know that by which he knows every- 
thing? The Self is verily one’s real nature. One could only 
Be the Self. In other words, the Self knows itself. 


13. STATT HTHSTSR CT, 


The Section on Contemplation on 
the Subtle Sound 
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144. When one's essential nature is contemplated upon for 
a moment or half a moment, then the (subtle) sound called 
Anahata is heard in the right ear. 

Note: Here, we enter the domain of Yoga, according to 
which, the cessation of the thought-waves of the mind leads 
to its absorption in one’s real nature which is Pure Conscious- 
ness. The one-pointedness (ekágratà) which precedes such 
absorption (laya), leads to the manifestation of subtle sounds 
within, which are heard by the Yogin. Meditation on such 
sounds ulimately leads to Samadhi or absorption in Abso- 
lute Consciousness without the distinction of the knower, 
the known and the knowing. Anahata (literally **unstruck") 
is the subtle sound produced by the vibrations of Prana or 
bio-energy within the body through the nerve-channels 
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and is recognised as sound by the brain, though there is no 
external source of vibration causing it. In his Yogatara- 
vali, Sri Sankaracarya mentions Pranayama or breath- 
control with the three neuro-muscular “locks” of Hatha ` 
Yoga viz., Uddiyána, Jalandhara and Mula Bandha-s as 
the direct means of activating the Kundalini, (the potential 
bio-energy in all beings), and manifesting this subtle inner 
sound. 


ere rer ity KOUCE RICE IR CISEIC lam | 
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145. The excellent contemplation on the subtle sound is 
indeed the characteristic of the, beginning of success (in 
Yogic contemplation), steadiness, repose, confidence and 
the purity of the source, of the mind. 

Note: The manifestation of the subtle sound is the Pre- 
cursor of success in Yogic practice. Here, the ‘sguree” in- 
dicates the accumulated mental impressions (or Wasana-s) 
in the sub-conscious mind which continually cause thought- 
waves in the mind. The sub-conscious mind is purged of 
all impurities by Yogic contemplation and only when the 
mind is so purified, does the subtle sound manifest within. 


PASH USAMSMATS AA: A TAT | 
fe goeds saie cares 1114611 


146. The mind rejoices for a moment in the sound (produced) 
by striking (or blowing) the kettle drum, the tabor, the 
conch and the like. How much more (will it rejoice) in this 
unstruk (sound) which is extremly sweet, unbroken and 
pure?- 
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Note: Sound produced by pipes and percussion instru- 
ments captivate even the mind that is impure and vacillating. 
Surely, the subtle inner sound produced on fixing the purified 
mind to its source, should be infinitely more satisfying. 


fad aaaea ram uf Shape | 
aoa WTERTGRTHT WT AA ATE: 1114711 


147. The more the mind goes to the state of immovableness 
(or stillness) on account of abstaining from sense-objects, 
the more is the (subtle) sound of long duration like that of 
the flute, heard. 

Note: This verse makes clear the fact that the subtle sound 
is heard only when the mind is absolutely still and the mind 
becomes still only on the renunciation of all desires for 
sense-objects. 


aera wurde fe fuu 
TA Wal Stet Aa GA: AACA PATA 1114811 


148, If the mind is completely absorbed for a long time in 
that Light comprised within that subtle sound, it is surely’ 
not (slated) for the bondage of worldly existence again. 
Note: This and the previous verses would appear incom- 
prehensible to the reader unacquainted with the methodo- 
logy of Yoga. But, such psychic experiences as the hearing 
of subtle sounds, the inner vision of lights or form patterns 
and subtle tactile sensations of a vibratory nature in the 
spinal column and elsewhere, during deep meditative states, 
are established facts repeatedly confirmed by advanced 
Yogin-s. Such experiences widely vary according to the 
psycho-physiological structure of the practising Yogin and 
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the methods of Yogic practice adopted by him. But, it should 
be remembered that the ultimate goal is to transcend even 
these subtle "experiences" and be one with the source of 
all experiences, the pure undifferentiated Existence-Cons- 
ciousness-Bliss. 


TATA AA GAL CWTRTDSUHTHTS | 
Jofri MAAAR] 1114911 


149. Although there are various other means of absorption 
of the mind, this dissolution of thoughts on account of 
contemplation on the subtle sound for a long time is most 
excellent because of the experience of great bliss. 

Note: There are many recognised methods of stilling the 
mind and getting established in Pure Awareness which is 
our essential nature. The Vijňānabhairava Tantra of the 
Kashmir school of Yoga actually describes one hundred 
and twelve such methods. The author considers the absorp- 
tion of the mind through contemplation on the subtle 
sounds within, as superior to other methods since the mind 
easily gets attached to the pure, continuous and pleasing 
sounds heard within. The great author expresses the same 

. opinion in the opening verses of his “Yogataravali” which 
is a delectable compendium of the essense of Hatha and 
Raja Yoga-s. The mind naturally alights on what is pleas- 
ant and, in the course of the practice, subtler and subtler 
sounds are experienced until the mind is transcended and 
the yogin gets established in the Great Silence where only 
Pure Awareness shines. 
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14. Wawa HUTT 


The Section on Absorption 
of the Mind 


. Sareea TAT aa ATT | 


wea WATS A AM At: Har War 115011 


150. The mind, afflicted by the agony of worldly existence 
and very much fatigued by roaming about through various 
births, never moves anywhere, having obtained supreme 
bliss (born out of its absorption into its source which is 
Pure Consciousness). 


atamana Biss A BATS | 
Sa Weare ur Wer Tar Wfed Ae: W151! 


151. When the mind has gone to the state of inactivity (think- 
ing) thus: “What is this? Who am I and of whom am 1?— 
on account of the mass of non-dual Bliss, then (it becomes) 
insensible. 

Note: The insensibility mentioned here is not loss of 
awareness. The overpowering experience of Pure Aware- 
ness beyond thought, which does not allow of the differen- 
tiation into the knower, the known and the knowing, swal- 
lows up all sense-experience. What remains is only the Non- 
dual Awareness-Bliss. 


EOT ma Ad: | 
aff aera AAR HATTA: 1115211 
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152. The mind becomes of the form of the Self on account 
of the direct perception of the Self for a very long time, as 
the river gone to the ocean is very much reduced to the state 
of the ocean. 


aaga fasi reno vean | 
efragegeured qur qe siegt A Arete 1115311 


153. As clarified butter extracted from milk does not again 
go to the state of milk here, so, the mind which has entered 
into the Self does not again stand in need. of the objects of 
sense. 

Note: When the whole milk that is the human psyche is 
chuined by introspection and analysis, it yields the clarified 
butter of pure awareness which could never revert to the 
state of identification with thought, will, memory and ego. 
This pure awareness shines by itself and does rot reed 
thought, will, memory or the sense of "I" to sustain it. 


qst eR qu meque cw WDOHD ST | 
caret Sead aenfesd wafer 1115411 


154. If the mind is consumed in that which is mere percep- 
tion and which is woven uninterruptedly within the seer, 
the seeing and the seen, then it becomes insensible (i.e., 
does not cognise objects of sense). 


aft ares Feat WT WAT dar Wale | 
qea wrereqasfemwr qa 1551 
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155. Also, when (the mind) goes to the state of facing itself, 
then, it becomes mere perception (or pure awareness). 
When this (mind) is not (so) facing, there is the difference 
of the seer and the seen (and) that (state of pure awareness) 
does not arise. 

Note: When the cogitating mind turns upon itself, in . 
other words, when one begins to be aware of one's own 
thoughts, objectification of the mind ceases and it enters 
the realm of pure awareness. 


wegen ar guzrfem fe efr 
faf? afedestt geart fered TATT 1115611 


156. In the one mere perception (or pure awareness) indeed 
arise in three ways, the seer and others (i.e., the seer, the 
seen and the seeing). When the three modes, (the seer, the 
seen and the seeing) are dissolved in that, mere awareness 
is left remaining afterwards. 


ature: srenarfer qe se wur wr 
areas sp eb gaaf FS ume 111571 


157. The face is in front of the mirror. Then, the likeness of 
the face shines from behind (the. mirror). Even when the 
mirror is lost, the face remains in the face (i.e., it is not 
-lost). So also, is the Self. 

Note: The mind is the mirror in which the Self is reflected 
and assumes the nature of the individual soul or individual- 
ised consciousness. When the mind is dissolved, what remains 
is the one undifferentiated Being-Consciousness. 
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15. SAIRA 


The Section on Enlightenment 


are efie meias AS | 
Ud a ga pArA A 1115811 


158. That sweetness which exists in a lump of jaggery, (is 
there) even in its mere atomic part. Thus, there is no differ- 
ence (or separateness) between the nature of jaggery and 
sweetness. 


aaa a fara: S REC HESS EE 


MAAS dut Aaa ATA 1590 ; 


& 
159. Or, there is no divided (or different) existence between 
camphor and its fragrance, in this manner. The world is 
reduced to the state of the Self for men whose minds are 
of the (very) nature of the Self. 

Note: When one’s mind has shed the differentiation of 
the knower, the known and the knowing and has become 
of the nature of Pure Consciousness or Awareness, there 
arises the perfect non-dual experience wherein the One 
Self shines everywhere. The world also is the Self. 


agaga: CHTÉNETSI REAR d 
Sm: cw AeA: Aeon fg TASATAAN 111601 


160. If the experience of that state which arises at the end of 
the waking state (and) at the beginning of sleep, becomes 
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am within, then one surely obtains a unique (or non-dual) 
bliss. 

Note: The author gives a commonplace experience which 
invariably escapes our attention and inquiry. In this thresh- 
old between waking and sleep, the mind no longer cogi- 
tates but, becomes quiescent. Unconsciousness or sleep has 
not yet set in. Here, one is just aware without any thought 
Rarely does this state last even for a second. It is quickly 
veiled by ignorance in the form of sleep or unconsciousness. 
It is possible to enter this quiescent state of the mind during 
meditative practice when the student makes considerable 
progress. 


arre STR AMAA Cnm 
HATHA siaqegrate: SHE 116111 


161. In the exceedingly deep, large and shoreless ocean of 
knowledge that is Consciousness-Bliss, a series of waves 
which are individual souls, undulating by the winds of (past) 
actions, becomes manifest. 

Note: The One Pure Consciousness which is the Ultimate 
Reality is profound, vast and unlimited. Waves of indi 
vidualised consciousness appear in the vast ocean of Un- 
differentiated Consciousness, impelled, as it were, by the 
winds of action or Karman. It is to be noted that this action 
or Karman derives from the illusive Power or Energy (i.e., 
Maya) of the Ultimate Reality. The waves are not different 
from the ocean. When the effect of Maya ceases, there is 
only the One vast, limitless ocean of Pure Existence-Con- 
sciousness-Bliss. 


wuront: setasrpfad Aai | 
vale yea aaan aa Tg 111621 
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162. When the Sun of Consciousness is risen and blazing 
with very hot rays, there appears quite falsely, on all sides, 
the mirage of various kinds of individual souls. 

Note: This verse explains the multiplicity of individual 
souls in a manner different from that of the previous verse. 
From the absolute standpoint, the Sun of Pure Conscious- 
ness alone exists. Individual souls are just appearances, 
as real as the mirage. 


HAS afana Reg i 
ase aaga faa sere 111631! 


163. When that (Pure Consciousness) is not perceived with- 
in, this world throbs (or becomes manifest) near. (But), 
when that is perceived even once, (the world) which is of 
the nature of non-existence (or unreality) vanishes some- 
where. 3 


STITT: qermresria fret T: 1 
facer Fa em WT MAITAT: 1116411 


164. He, who is immersed in the ocean of Supreme Bliss 
(which is Pure Consciousness) is full within and without, 
like a pot immersed for a long time in a large deep cavity 
of the river Ganga. 


“ESET IVER ubi de 
wreaestfe frm factissacfarrarersrarar 
Sarees aaa D d A Ale WI 11651! 
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165. There is neither you, nor me, nor the world to those 
whose minds are immersed in Hari, who is fuller than the 
full, higher than even the highest, whose furthest limit is 
unknown, who is the vast ocean of nectar in the form of 
Pure Consciousness devoid of waves, undulations and the 
like, who has the splendour of the very bright quarters and 
the sky in which have appeared ten million suns, whose One 
Essence is innate Bliss and who is the Supreme Spirit. 

Note: In this verse, the author describes his overwhelm- 
ing experience of Samadhi or complete absorption of the 
mind in the non-dual Existence-Consciousness-Bliss through 
charming and powerful words. 


16. fgrerfensren cur 


The Section on Devotion 
in Two Ways 


fet acai afea atetteat water i 

qda w fers: carafe fad gfe iie6t 
166. When there is the birth of Sattva (or goodness and 
harmony) in the mind, there is the dawn of Pure Awareness 


like lightning. Only if the mind attains to purity, can that 
(Pure Awareness) become firm. 


spewfr fg Tere gesrreresterafense | 
aqaa aAA Wetter Ad: 1116711 


167. The inner self (or the mind which is the inner instru- 
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ment of perception), surely does not become pure without 
devotion to the lotus-feet of Lord Krsna. The mind is 
cleansed by devotion as a garment by caustic (or detergent) 
water. 


wgerrered grat wena Ys | 
sre emp: Yo Fat TAT ATT 111681 


168. As the face is reflected very well in a.dirty mirror when 
it is purified for a longtime by ash and the like, so is the 
knowledge (of the Self) in the pure mind. 

Note: The mind is covered by impurities in the form of 
desires. When they are removed, it reflects the light of the 
Self. 


aq aa xm gfoneur AA uma 
at sarge d Us wur ST 1116911 
qaia at axel agafa | 
aoaaa fen: enaA 1117011 


169-70. Those who may be knowers (of the Self) through 
devotion to Hari can understand the cause for that. The 
Upanisad (says) thus: “There are just two forms of the 
Supreme Spirit (or Ultimate Reality), the embodied and 
also the non-embodied.” The devotees of those two are 
also (of) two (kinds as) taught by the Divine Lord (in the 
Bhagavadgita). Between these two, liberation can occur 
with difficulty or without difficulty. 

Note: -The reference here is to the Brhadaranyakopani- 
sad. The Supreme Spirit has two forms, one with attributes 
and the other without attributes. Sri Krsna mentions in 
the Gita that those who strive for God-realisation by the 

worship of or meditation on the unmanifest and attribute- 
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less Reality will find it more difficult to reach their goal 
than those who worship the Divine form with all auspicious 
attributes. i 


wer Be wir sar gformufgser i 
TEA SLOT CASA GUT: AHA 17111 


171. Devotion to Hari is referred to in two ways thus: the 
` gross and the subtle. In the beginning, it may be gross and 
from its presence, the subtle (devotion may arise). 


STATA pRa aaa feng | 
fafarstraren cé RE: AAA: SUR 1117211 
PUPA Aa: Aaa | 

qaaa xfer WT R TATA 111731 
WHATS: FATTY ATTA | 
aRar aN oat aR R Fara 1117411 
wd Haft ae SRNA | 

ayer sperafendeat gicesrfasrie 1117511 


172-5. (The characteristics of gross devotion are): The per- 
formance of the duties relating to one's stage in life (i.e., 
student, house holder, forest-dweller or renunciant), celebra- 
tion of the worship of the image of Krsna every day by 
doing various kinds of (ritual) services, association with 
the devotees of Hari always, great inclination in hearing 
the stories of Krsna, speaking the truth, turning the back 
upon (or avoiding) the young wife of another, the wealth 
(of another) or reviling others, distress on (hearing) vulgar 
talk, devotion to going on pilgrimage to holy places and 
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anxiety that life has gone in vain in the absence of talk on 
the Lord of the Yadu-race. While being engaged in devotion 
in this manner, there arises the subtle devotion born of the 
Grace of the stories of Krsna, in which Hari enters within 
(the heart of the devotee). 

Note: The devotional fervour which the author exhibits 
in the four concluding sections of this work would appear 
to be in sharp contrast with his relentless pursuit of Truth 
through rational enquiry, found in the earlier sections. Are 
the stories of the Purana-s historical or mythical? How can 
one reconcile the exaggerated and mostly unbelievable 
exploits of Gods, kings and men found in the Purana-s, 
with rational enquiry into Truth? These are the questions 
that trouble the seeker after Truth who studies the tradi- 
tional scriptures of the Hindus. The Purána-s are a com- 
bination of history, myth and spiritual symbol. To the faith- 
ful, following the path of devotion, they are history. To the 
sceptic, they are just myth. To the seeker after Truth, they 
are both history and spiritual symbol interwoven with myth 
to elucidate spiritual principles. 


The. following extract on the historicity of Krsna from 
Essays on the Gita by Sri Aurobindo, a great Yogin who 
lived in recent times, is relevant in this context: 


... for the fundamental teaching of the Gita . . . or for spiritual 
life generally . . . the Krsna who matters to us is the eternal incar- 
nation of the Divine and not the historical teacher and leader of 
men.... The historical Krsna, no doubt, existed. We meet the 
name first in the Chandogya Upanisad where all we can gather 
about him is that he was well-known in spiritual tradition as a 
knower of Brahman, so well-known indeed in his personality and 
the circumstances of his life that it was sufficient to refer to him 
by the name of his mother as Krsna son of Devaki for all to under- 
stand who was meant. In the same Upanisad we find mention of 
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King Dhrtarastra, son of Vicitravirya, and since tradition associa- 
ted the two together so closely that they are both of them leading 
personages in the action of the Mahabharata, we may fairly con- 
clude that they were actually contemporaries and that the epic is 
to a great extent dealing with historical characters and in the war of 
Kurukesetra, with a historical occurrence imprinted firmly on the 
memory of the race. We know too that Krsna and Arjuna were the 
object of religious worship in the pre-Chrisitian centuries; and there 
is some reason to suppose that they were so in connection with a 
religious and philosophical tradition from which the Gita may 
have gathered many of its elements and even the foundation of its 
synthesis of knowledge, devotion and works, and perhaps also 
that the human Krsna was the founder, restorer or at least one of 
the early teachers of this school. The Gita may well, in spite of its 
later form, represent the outcome in Indian thought of the teaching 
of Krsna and the connection of that teaching with the historical 
Krsna, with Arjuna and with the war of Kuruksetra may be 
something more than a dramatic fiction. In the Mahabharata, 
Krsna is represented both as the historical character and the Ava- 
tar; his worship and Avatarhood must therefore have been well 
established by the time — apparently from the fifth to the first 
centuries B.C. — when the old story and poem or epic tradition 
of the Bharatas took its present form. There is a hint also in the 
poem of the story or legend of the Avatàr's early life in Vrndavana 
which, as developed by the Purana-s into an intense and power- 
ful spiritual symbol, has exercised so profound an influence on 
the religious mind of India. We have also in the Harivamsa an 
account of the life of Krsna, very evidently full of legends which 
perhaps formed the basis of the Puranic accounts. 

But all this, though of considerable historical importance, has 
none whatever for our present purpose. We are concered only with 
the figure of the Divine Teacher as it is presented to us in the Gita 
and with the Power for which it there stands in the spiritual illu- 
mination of the human being. The Gità accepts the human Avatar- 
hood; for the Lord speaks of the repeated, the constant manifesta- 
tion of the Divine in humanity, when He the eternal Unborn as- 
sumes by His Maya, by the power of the infinite Consciousness to 
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clothe itself apparently in finite forms, the conditions of becoming 
which we call birth. But it is not this upon which stress is laid, but 
on the transcendent, the cosmic and the internal Divine; it is on the 
Source of all things and the Master of all and on the Godhead secret 
in man. It is this internal divinity who is meant when the Gita speaks 
of the doer of violent Asuric austerities troubling the God within or 
of the sin of those who despise the Divine lodged in the human 
body or of the same Godhead destroying our ignorance by the 
blazing lamp of knowledge. It is then the eternal Avatar, this God 
in man, the divine Consciousness always present in the human 
being who, manifested in a visible form, speaks to the human 
soul in the Gita, illumines the meaning of life and the secret of 
divine action and gives it the light of the divine knowledge and 
guidance and the assuring and fortifying word of the Master of 

- existence in the hour when it comes face to face with the painful 
mystery of the world. This is what the Indian religious conscious- 
ness seeks to make near to itself in whatever form, whether in the 
symbolic human. image it enshrines in its temples or in the wor- 
ship of its Avatar-s or in the devotion to the human Guru through 
whom the voice of the one world-Teacher makes itself heard. 
Through these, it strives to awaken to that inner voice, unveil 
that form of the Formless and stand face to face with that mani- 
fest divine Power, Love and Knowledge. 


The above illuminating .extract from Šrī Aurobindo's 
writings forms a fitting introduction to what follows in the 
rest of this work. 


eqfeeegparrarettarsgrat uds i 
mpra fasrrferantsft emend 11761! 


176. (The characteristics of subtle devotion are): The prac- 
tice of mental worship on the form of Hari (Krsna) as learnt 
from the words of the Smrti-s and the proper Purana-s and 
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the intention to reside in a solitary place — 

Note: Smrti-s are codes of law or conduct in social and 
religious life compiled by sages on the basis of the Veda-s, 
adapted to particular times in the history of the Hindu 
society. Purana-s, as pointed out eariler, are party historical 
and partly mythical. They also expound spiritual truths 
through allegorical stories. 


Web THAT TY SMTA | 
Hal FCT AA FATT HHA SATA 117711 


177. The true knowledge of the abidance of Krsna in all 
living beings, absence of malice towards the multitude of 
created beings and then there would be compassion for all 
creatures — 


sfaqagesrent agaga i 
AAT AAAA PATCH: 1117811 


178. Contentment on the accidental acquisition of (even) 
a little, the absence of the feeling of “mine” in wife, son and 
the like, absence of egotism, freedom from anger — 


ynia caret Raai egit TAC | 
gag iane REA A Wa 1117911 


179. Soft-speaking nature, clearness of mind, equanimity 
in censure or praise of oneself, ability to bear the pairs of 
opposites (such as) pleasure and pain, heat and cold, ab- 
sence of fear from misfortune — ` 
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faenar: AAU | 
Sat AAA: SEAL APA Aft: 1118011 


180. Indifference towards sleep, food and play, being with- 
out the company of people, absence of occasion for speech, 
everlasting peace by the remembrance of Krsna — 


aaf Mera erated TYAS aT 
amarai pracemqqseurfeaem im: 1118111 


181. The manifestation of bliss on the songs concerning 
Hari being sung by someone or in the sound of the flute; 
simultaneously, ‘there may be an abundance of external 
indications of emotion such as (the hair on the body) brist- 
ling with joy. 


Teast At: WTA TIGA | 
Raai are fenem aaa ANTA 111821! 


182. The mind being held in that (state of bliss born out of 
the intense feeling of love) experiences the supreme delight 
of the Self. When that (state of the mind) becomes firm, it 
is reduced to the condition of an intoxicated elephant. 

Note: Verses 181 and 182 describe the acme of subtle 
devotion. It leads to Mahabhava Samadhi or total absorp- 
tion of the mind through the intense feeling of love. On the 
dissolution of the mind, what remains is the Pure Conscious- 
ness-Bliss. The analogy of the intoxicated elephant suggests 
the difference between the absorption of the mind through 
subtle devotion and that through spiritual practices like 
concentration and meditation. In the former, there is a very 
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great expansion of the limited mental consciousness through 
God-love until it vanishes into the infinite awareness of 
the Self. In the latter, there is a progressive reduction of 
the field of mental consciousness to a point which is the 
object contemplated upon. This ultimately leads to the 
transcendence of the mind and its absorption in Pure Con- 
sciousness. 


WET Weg arate WT Teak HAT: | 
Target WT Ades garat: AMT NSII 


183. (The devotee) perceives gradually, the nature of the 
Divine Lord in (all) living beings (and) all beings in the Divine 
Lord. If such a condition (or understanding) exists, only 
then he is the best among the servants (or devotees) of Hari. 


17. earefafinra rq 


The Section on the Manner of 
Meditation 


CE CICC DEAS GE WAE BIET CIESZ Í 
sage ACT NR FATT man 
fiver wade vaderar ureaedfag fay | 
Hara Arata aaa 11851! 
amip geog ETAT | 
weafereqeeene? gagara 1118611 
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FATT VAI AMSAT | 
à i AAT ATTRA HoT 1118711 


qesranfesfod qeurgssrfad farcfe i 
werd wg We: HomeThe gc HTT 1118811 


184-8. Keep in mind Hari, blue as the cloud, illuminating 
the world here by his lustre, wearing yellow garments, his 
entire body anointed with sandal and camphor, his eyes 
drawn upto the ears, his ears adorned with a pair of ear- 
rings, his lotus-like face (blooming) with a gentle smile, 
wearing a necklace of jewels beautiful with the excellent 
Kaustubha gem, lighting up his beautiful ornaments such 
as bracelets and finger-rings (with his effulgence), wearing 
a garland of wood-flowers moving to and fro on his neck, 
the (sinful) dark age of Kali driven away by his lustre, having 
black bees making a humming sound on his head endowed 
with a bunch of flowers, staying inside a bower and eating 
together with cowherds, sitting on the ground placing (one) 
foot over (the other) foot, under a. Kalpa tree in the very 
beautiful forest of Vrndàvana situated near the bank of 
Yamuni river. 

Note: In these beautiful verses, the charm of Krsna is 
described in words, the elegance of which cannot, perhaps, 
be caught fully in the translation. 


EIES GELL GE GUGA LEG HA Tray | 
aai TAT Aged ARTJET 1118911 


189. Bow to the Supreme Person (Krsna), the giver of great 
bliss, (who himself is of the nature of) the highest Bliss, 
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who is served by the gentle breeze-made fragrant by Mand- 
ara flowers and whose feet are attended by the celestial river 
Ganga. 


goisian giaa wer Thee: i 
gokenn Gos aed TAT 1119011 


190. Bow to (Krsna) the descendant of Yadu, who has made 
the surrounding region fragrant, who is surrounded on all 
sides by hundreds of cows, who is intent on destroying 
the fear of the gods and who is agreeable to the cows. 

Note: The above verses contain allusions to the life of 
Krsna in Gokula and Vrndavana where he spent his boy- 
hood. Even the cows of Gokula were attracted by the charm- 
ing boy and the sweet strains of music from his flute. 


[ afana Tat HOTA | 
ara rafa Tag TEAST 1119111 


191. Having left Krsna, who is possessed of the beauty of 
ten million cupids, who is the giver of desired fruits and 
who is an ocean of compassion, what other object do the 
pair of eyes attempt to see? 


GATT AAA gi. HAT AAT | 
Me TASS WT BATA Wer 1119211 
192. Having abandoned the story of Hari which is most 


sacred, extremely tasty and pleasing to the mind, how does 
. the pair of ears exhibit eagerness to hear vulgar speech? 
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eataa ww frat fg avatars | 
aiy Trea weed aAA 111931! 


193. It is indeed the misfortune of the senses that they cling 
to other objects which are momentary and which even bring 
about sin, when there is Krsna, the eternal object (or refuge). 


18. ATTA eT OT 


The Section on the Oneness of 
(God Considered as) Possessed of 
Attributes or Devoid of Attributes 


sferfirstergerdt: ayaa | 
weis Teta Tae asari 1119411 


194. I shall describe very clearly that identity of God (or 
Ultimate Reality) with attributes and beyond attributes 
which is told in a concealed manner by the Veda-s and the 
great Purana-s. 


yaaa AAA: fessa: | 
Wad: qx WIA umen: T nm 11951! 


195. This ornament of the Yadu-race, (Krsna), is only that 
Supreme Self who is higher than Nature (consisting of the 
three Guna-s or energies), who is the inner controller within 
all beings, who is full of Knowledge and is Pure Existence- 
Consciousness-Bliss. 
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s ww gA ETE | 
a RA AAA MENTASI: 1119611 


196. (Objection): Does not God with attributes indeed have 
a visible body and also an abode in one place? How can he, 
endowed with passion and anger like an ordinary person, 
be the Supreme Self? 


SAL FATETAT peer ATT Ae | 
WIAA FSSA AT MATT MATA: 1119711 


197. (Reply): All other visible objects are perceived by this 
eye. The Divine Lord is not perceived by this faculty of 
seeing. (He is) accessible to the eye of knowledge. 


aiae Walt WTHTeWWTSTT | 
frat aaea gA Beat TEXT 119811 


198. Since the Divine Lord gave Partha (or Arjuna) the 
divine eye at the time of showing (him) the universal form, 
invisiblity is proper in Hari become man (i.e., Krsna, the 
incarnation of the Divine Lord Visnu). 

Note: The reference is to the assumption by Sri Krsna 
of the universal form encompassing all that exists during 
his discourse on the battlefield of Kuruksetra for the en- 
lightenment of Arjuna. Before he assumed that form, he 
blessed Arjuna with the divine eye so that he could perceive 
what is invisible to the human eye. 


mmi aeaa Tatty | 
fod saaa dem ada qund FTI 111991! 
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wer wrerdsd quasi farrier eR: | 
adra: adie duram ueri: 120011 


199-200. As the disc of the sun is actually seen as a circle 
in one place (and) that illuminates the whole world (and) 
is seen simultaneously by all everywhere, so, this Lord of 
the Yadu-race (Krsna), though he appears with form and 
occupying one place, is all-pervading, the Self of all, and 
Pure Being-Conciousness-Bliss. 

Note: The Divine Lord is omnipresent, immanent in all 
beings and is of the nature of mere Being, Pure Awareness 
and Absolute Bliss. 


Ve Way upper | 
maar aeaa yeas re ATI 1120111 


201. The One Divine Lord sported with several cowherdes- 
ses simultaneously; or Hari (remained) at the same time 
(in the residences) of Janaka, (the king) of Videitasand Ŝru- 
tadeva, the Brahmana. 

Note: This and many other verses in the remaining por- 
tions of this work contain references to the incidents in 
Sti Krsna’s life as portrayed in the Bhagavata and other 
Purana-s. They illustrate the symbolic significance of the 
narratives contained in the Purana-s, without detracting 
from their value as the holy life-history of this incarnation 
of God. 


TAA SMH AY gatat | 
THAT ACA mag RAR: HOT: 1120211 
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202. Or, Duryodhana saw his army bearing the form of 
Krsna. Therefore, Krsna, the Divine Lord Hari, the supreme 
ruler, is the (all)-pervading Self. 


aaf wr wart aa: suu: a fe dur 
WHT AT We) ASAT 1120311 


203. When Srivatsa struck (Hari) on the chest, did he be- 
come an enemy of the Lord of Laksmi? The fruit (accruing) 
to devotees, demons and others is alike. 

Note: The Supreme Self is the Eternal Witness and is 
beyond causation. E 


«enr Bish aaah fre aaa: | 
efc amie: wae: urea AGATA: 1120411 


204. Therefore, anybody is neither an enemy, nor a friend, 
nor even a stranger (to the Divine Lord). Hari become man, 
the Lord of the Yadu-race, is like a tree bearing fruit stand- 
ing on a good road. 

Note: Such a tree gives its shade and fruits to all the travel- 
lers without differentiation. So is the Lord. Whoever seeks 
him, he obtains his gifts. Sanmarga (a good road) abo means 
a virtuous way of life. 


: Salers PATS i 
ata ote gurefr fafai ear sfr: 1120511 


205. Even when the touchstone is being broken by multi- 
tudes of iron rods, the iron is reduced to the state of gold; 
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so is the attainment (of God) by his enemies, even on account 


of hate. 

Note: The mythical touchstone is said to convert all 
metals, coming into contact with it, into gold. Even if an 
iron rod is used to break it, it will turn into gold. Similarly, 
even the enemies of God, attained union with him through 
the fixation of their minds on him, on account of enmity. 


AAA: THAME Marae TRE | 
ora: Raat area wem Aa arnaf 1120611 


206. (Objection): Is not this succession of living beings in- 
deed born from the presence of the Self? And, the Self is 
dearer than the world. That does not at all happen in the 
subject in hand. 

Note: The objector holds that all living beings were not 
born of Krsna and he is neither the supreme object of love 
for everybody. 


ARTETA SE LE LESE REESE GIG | 
aae md waenirfafnig wem 1120711 


207. (Reply): On the occasion of the removing of the calves 
(by Brahma, the Creator-God), Hari, to cause the delusion 
of Brahma, brought into existence from himself, cowherds 
along with calves having different ages, appearances, inclina- 
tions and ornaments. ^ 


aretha ERRET: FERI SEAT | 
quest aiig etait sila 1120811 
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208. He (Krsna, the Supreme Self) produced a multitude 
of living beings from his own body to demonstrate the im- 
port of the Sruti (or the Upanisad) (reading) as follows: 
“As tiny sparks issue forth from fire —". 

Note: The Mundaka Upanisad says: “As sparks having 
the same nature are produced by thousands from well- 
kindled fire, so are born manifold beings from the Imperish- 
able (Reality)". 


aAA raaa aaa TG 
HN TAANA A ASY ACA 1120911 
wed farther qure: Set APART: | 

were saree: sagas gai 1121011 
WATHLT YT: AeA: HTT EET | 
TIAA fogersrsiaaetsrarmrenqar 1121111 
mar arf fererarerespTEd 8 ia ATA | 
ESPEEZIEE XE SEES EE UE CIE 1121211 


209-12. And, at one time, when Krsna was conducting the 
the calves (to graze) in a place overgrown with foliage on 
the bank of the Yamuna river and, in like manner, when 
the respectable (elder) cowherds were conducting the cows 
for grazing in excellent grazing fields at a distance, the cows, 
having seen (each its own) calf from afar, set out running 
towards them, flurried by affection and difficult to be checked 
by the cowherds. With their udders flowing often with ex- 
cess of milk (and) having reached the calves as before, they 
fed (them with milk) with extreme joy, licking (them) with 
(their) large tongue, though possessing (other) calves (born 
after them). The cowherds also caught hold of their children, 
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kissing their foreheads. Thus, there grew for a moment, 
an unearthly enjoyment for them in that place. 


aT aT qd FOTIA AT WD 
Seren fred efr FOIA 112131 


213. The cowherds and the calves who were different for- 
merly, indeed became of the nature of Krsna (at that time). 
By that (incident), the dearness of the Self was shown by 
Krsna in these (objects). 

Note: In lieu of the cowherd-boys and the calves removed 
and hidden by Brahma, Krsna had brought forth from 
his own person, identical calves and cowherds who, con- 
sequently, partook of the very nature of Krsna. This ex- 
plains the extreme love for them which was generated 
in their parents. The Self, verily, is the most beloved of 


every person. 


Ja: adeng | 
FARA aara Aa: AAAS EAT 121411 


214. “That which is dearer than the son, dearer than wealth 
and more intimate (or dearer) than all other things, is the 
Self.” Thus is declared the Truth of the Upanişad. 

Note: The quotation is from the Brhadāraņyaka Upa- 
nişad. The above incident in the life of Krsna illustrates 
this truth. 


AAT WW Us aT BT | 


FASA aT TTT He Sp ATA: 112151 
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215, (Objection): Does not the Self indeed exist quite equally 
in beings, high and low? Then, how possibly, did that Krsna 
fall into the feeling of difference in Arjuna and Duryodhana? 

Note: Krsna actually did not join either of the warring 
families, Pandava-s and Kaurava-s, in the Mahabharata 
war. He only acted as the charioteer of Arjuna and did not 
fight. But he espoused the cause of Arjuna in earlier nego- 
tiations, since it was a just cause. 


aiene: Aa: Gat: Wen | 
wd fart geet: aT STRAT 121611 


216. (Reply): The deaf, the blind, the lame, the dumb, the 
tall, the short and the beautiful; all such cowherds with the 
calves were seen by that Brahma as (Visnu) having four 
arms. 

Note: If any person had observed a difference in the con- 
duct of Krsna towards different people, it was only apparent. 
He was ever equal to everybody. The Divine Law or Uni- 
versal Order is fulfilled through the medium of diverse 
instruments like Arjuna or Duryodhana, the Lord being 
the impartial witness. This is confirmed by the vision of 
Brahma who saw all the cowherds and calves in the form of 
Visnu whose incarnation Krsna was. 


aed qut TAY fe TAIT ATT | 
aera ere ATT AAT 12171! 


217. The equality of Hari, become man, in all beings is 
directly declared by the Upanisad thus: “He is indeed iden- 
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tical (in essence) with the mosquito and the elephant and 
‘also identical with the three worlds.” 

Note: The quotation is from the Brhadáranyaka Upa- 
nisad (1-3-22). The formless and all-pervasive Spirit exists 
equally in all beings. 


amer aA quu AT STENT 
arméqaaet: GSAT: HAT LAT 1121811 


218. (Objection): As for the Self, is it not indeed a non- 
enjoyer? If Vasudeva (Krsna) is just so, how does he sport 
with the wives of others, through various deceiful endeavours? 


geama soot ger feratigat NA: | 
wafer Aaa erraxgemut STG: 1121911 


219. (Reply): The cowherdesses, having seen Krsna who 
was lovely and had a very fresh (or youthful) appearance, 
were infatuated. Longing for him with their heart, they 
suffered the agony of separation on account of love. 


maae TESA YOM: | 
aur fasafas aA ang MATT 1122011 


220. Moving, standing, eating and wholly engaged in the 
duties of the house, they did not at all experience (any) 
other ‘object except Krsna, though before the eyes. 


ERSCHEREE IRSE CSS SERA TAT | 
aRar gia: TTA ea: 1122111 
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221. On account of the delusion caused by the unbearable 
feeling of love in separation, they saw their own husbands, 
trees, men and animals thus: “This is Hari.” And, being 
much delighted, they embraced them hurriedly. 


IST A SOTA PERATA: | 
arate STRITEITHY ATTA: ME 1122211 


222. “A certain cowherdess, acting like Krsna drank from 
the breast of someone acting as Pütanà;" thus says Vyasa 
who is Narayana incarnate. 

Note: This incident is narrated by the great Vyasa, who 
is considered to be an incarnation of Lord Narayana, in 
his famous Bhagavata. The love-intoxicated cowherdesses 
not only saw Krsna everywhere but behaved as if they were 
Krsna, enacting the wonderful incidents in his life. 


TEATS TAT HOTS AT AT dta | 
ATTICA EAC: AAT 122311 


223. Therefore, the women of Vraja (the place where the 
cowherdesses lived), beholding their own respective hus- 
bands in the form of Krsna (embraced them). It is Hari 
who is actually the internal controller of themselves, others 
and the wives of kings. : 

Note: The author presents an interpretation of the much 
misunderstood account of the love of the cowherdesses 
for Krsna. 


Was frat SeqeTqqesere | 
PALA ALAS TACHA UTÉT 1122411 
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fi QATAR TATA | 
qatar rarer faut TE: 1122511 


224-5. On reflection from (the point of view of) the highest 
Truth, the human body, though perishable, attains to the 
state of identity with the Supreme Self, (as deduced) from 
the example of jaggery and its sweetness. How much more 
would it apply to the sportive body of Hari, become man, 
who is the Divine Lord having infinite powers, performing 
unearthly (or unusual) actions here (in this world) through 
His Maya (or Divine illusive Power)? 

Note: As jaggery and its sweetness cannot be separated, so 
the body of the Supreme Spirit is identical with it. Certainly, 
the body of Krsna assumed by the Divine Lord Visnu spor- 
tively out of his infinite powers, is not different from the 
Transcendent Reality. His unearthly deeds were part of 
this Divine Play and had a Divine Purpose. .. 


P3. 


g 


firanastaatas fm ror ferreditsat 112261" 


226. He showed the entire universe in his mouth, to his 
mother who was angry due to his eating clay (and sub- 
sequently had) her mouth fully opened (by surprise). Then, 
what more (is needed to prove that) He is of the form of 
the whole universe? 

Note: Here is another incident which happened during 
the boyhood of Krsna. When questioned by his mother 
on his having eaten clay while playing, he opened his mouth 
wide to disprove it. His mother was wonder-struck when 
she saw the whole universe with all its beings within 
Krsna’s mouth. The Supreme Spirit is all-pervasive. All 
this is indeed the Supreme Spirit. 
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19. ARPIT U 


The Section on Divine Grace 


faaara maa GAT E MAT | 
qe: granar aA i SE: 1122711 


227. (The demoness) Pūtanā arrived at the house (of 
Krsna) to make him drink (milk) from her pair of breasts, 
dangerous with poison. The body of that greatly fortunate 
one became an offering to Krsna. 
Note: This and the following verses describe the events 
in Krsna’s life when his unbounded Grace liberated even 
persons who tried to kill him, who hated him or who were 
underserving of his Grace. The demoness Pūtanā, sent by 
Kamsa who wanted to kill Krsna, took the form of a gentle 
lady, came to the house where the child Krsna was living 
and suckled him with her poisonous breasts. But Krsna 
sucked her very life and the fortunate lady became liberated 
and united with Krsna, the Supreme Spirit. 


ways Haye T meTTTXTHN | 
argat HOT: 1122811 


228. In his childhood, Krsna took (the demon in the form 
of) a very large cart, close to him (by killing and liberating 
him), though he had committed offence. He killed the demon 
(Trnavarta) by the excellent embracing of his neck. 


wert Te Tate fant i 
Raag a crated senses: 1122911 
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229. Hari, become man, tied to a wooden mortar (by his 
mother to prevent him from doing mischief), crawling on 
the floor of the courtyard and uprooting the pair of Arjuna 
trees which were afflicted for a long time (being two demi- 
gods become trees by a curse), took them to his own abode; 
(i. e., the two became liberated). 


frei aaah duc werde: Feit | 
ara: sfr Sal AHSAN Tey VT 1123011 


230. It is He by whom Kesi, the demon, ever hostile towards 
the gods, was brought under the control of Death; (and 
so) a certain (demon in the form of a) crow. Also, (a demon 
in the form of) a crane went to the world free from sorrow. 


arena fracate: Nerana | 
FATA TAPAS ATA 23111 


231. The Divine Lord made sinless, the demon Agha (liter- 
ally, *sin"), in the form of a very large serpent who was 
the king of snakes, harassing with great impetuosity the 
multitude of cows, cowherdesses and cowherds, (by killing 
him). 


dasaran BT: 
SOTA aT SAT a 123211 


232. (Krsna), the ocean of compassion, drinking the 
forest fire, protected the entire (community of) innocent 
cowherds, who were burnt on account of the unbearable 

. heat of that (fire). 


19. Divine Grace 83 


Te Agema ae: gem | 
TAT THged Mast yearerea: 1123311 


233. Krsna held (the mountain) Govardhana aloft on one 
hand without help, to protect Gokula, (the village where 
the cowherds lived with their herds of kine), afflicted by 
thunder, lightning and rain. 


aAA urqzsrn fSISRTS sar | 
fea aai fagvearetsfaeeqet 1123411 


234. Having killed a clothes-cleaning washerman, who 
was seized by greed for garments, on a rocky ground and 
forgetting his offence, dwelling in the heaven of Visnu was 
given to him. 


Fer amass Kamas aay i 
MAST AHS ATATAH UT 1123511 


235. Krsna made a hump-backed woman, with her body 
bent in three ways, her lips hanging down very much and 
her body and speech shaking, into one with a straight face, 
on account of (his) complete satisfaction with the garland 
and sandal (offered by her). 


fren: care gferr ghar gaeuritse: | 
TRA: TATE TREAT 1123611 


236. Kuvalayapida, the tall and furious elephant, fell down 
slain by Hari with the tip of his reddish-brown foot, like a 
moth before a lamp. 
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qein cg AIA A | 
qiere aag: Tae 1123711 


237. Having obtained bodily contact with Sriranga (or 
Krsna) on the wrestling arena under the pretext of a fight, 
the two (wrestlers) named Mustika and Cànüra went im- 
mediately to the state of final beatitude (having been killed 
by Krsna). > 


EEEIEE BUE IEE ISTE LS EAE LG E | 
wgacperadw we AAAA 1123811 


238. (Krsna), the ornament of the excellent Yadu-race, 
destroyed Karhsa, whose inner heart was longing for (or 
anxious about) Vaikuntha (or Krsna), on account of the 
offence committed by his body. ce 

Note: Kamsa, having been told that his life would come 
to an end at the hands of the eighth child of his sister Devaki 
(Krsna’s mother) was obsessed by the thought of Krsna 
at all times. He tried to kill Krsna by various means and 
had committed various crimes including infanticide. Though 
he was killed by Krsna, he was liberated on account of his 
constant remembrance of Krsna through fear. 


Creare fest wem | 
WAY Aaa: AA MAR 112391! 


239. It is the Divine Lord indeed who gave liberation, by 
absorption into Himself, immediately to that Sisupàla, 
the king of Cedi, dipping into the holy waters of a great 
fight as a consequence of his meeting with Hari. 
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Note: Sigupala attained liberation on account of the 
constant fixation of his mind on Krsna due to hate until - 
he was killed by Krsna. 


. Aterfefreaartiren: qxfafeut aga: i 
AeA fere WD Ww AT FT TW 1124011 


240. Many enemies of the gods were killed by the incar- 
nations (of God Visnu) such as the fish. They (the enemies) 
were conducted to the Lord's own natural state. And, what 
tidings (are needed) about liberation in that case? 
Note: In the Purana-s, ten chief incarnations of Visnu 
are mentioned, the first of which is in the form of a Fish. 


d agaa FT WT: GAMA HTT: | 
ACMA AAA Ta: HOT: 1124111 


241. As regards those who were killed by (Krsna), the de- 
light of the Yadu-race, they did not again suffer rebirth. 
Therefore, Krsna is the originator and inner controller 
of Divine incarnations. 

Note: Here, Krsna is identified with the Supreme Self 
who resides within all beings and controls their actions. 
It is He who incarnates on earth to uphold the moral and 
spiritual Law. 


t aha TA T fra 
C M 
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242. He who showed Brahma, the unborn, numerous 
universe-systems and in every such universe, extremely 
wonderful Creator-gods (or lotus-born Brahmia-s), cow- 
herds accompanied by calves and all protector-gods (or 
Visnu-s), and the water emanating from whose feet, Sambhu 
(or Lord Siva) bears on his head, (that) Krsna is indeed 
distinct from the three-fold form of Godhead (Brahma, 
Visnu and Siva) some indescribable unmodified blueness 
consisting of Pure Being-Consciousness. : 

Note: In this verse, the author displays his devotion to 
Krsna as well as his uncompromising stand on the Unity 
of Godhead. Krsna is seen by him as the Transcendent 
Reality surpassing the Divine Trinity-Brahmá, the Creator- 
god, Visnu, the Protector-god and Siva, the Destroyer- 
god — though the Puràna-s hold that he is the full incar- 
nation of Visnu. When Brahma removed the cowherds 
and the calves and concealed them in a cave without the 
knowledge of Krsna, the latter showed him innumerable 
universe-systems, each with its own Trinity and cowherds 
and calves. 

The celestial Ganga river is considered as emanating 
from the feet of Visnu (regarded as Krsna) and, which it 
was brought to earth, Siva is stated to have borne it on his 
head to reduce its force. The idea conveyed by the verse is 
that Krsna is, in reality, the Transcendent Existence-Con- 
sciousness-Bliss and is the very soul and basis of all universes, 
gods and beings. 


fart disease waft god eue: 1124311 
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243. To whom, (Siva) the enemy of the (demons inhabiting 
their) three cities, and (Brahma) having the lotus as his 
dwelling are worthy of compassion, and the pure Ganga 

. river is the water washing the nails of his feet, whose gift 
is the lordship of the three worlds and who, though all-per- 
vading, is the primary cause (of this universe), that Lord 
of the Yadu-race, the guardian-deity of our family, shines 
supreme. 


wrureedsifaear wf ed Aegi AT 

are: goria faxewaqaniteard Tash i 
wrevkerfaant pafi aed up ed wd 

mesa «rs arare radit fer q poem ATTA 124411 


244. O Mother, bearing the name Krsna! Having consigned 
me, produced from the source which is Ignorance, to the 
hand of Maya, the illusive Power, for the work of maintain- 
ing (me), you have fallen into the state of indifference for 
a long time. Supreme Abode of Compassion! You do not 
look at my face even once. Then, All-knowing One! Are 
you indeed unable to bring about the removal of the root- 
cause (of birth, which. is Ignorance)? 

Note: The author regards Krsna as his mother and 
addresses her in moving words. It is spiritual Ignorance 
or Avidyà which is the cause of individualisation of Pure 
Consciousness and its embodiment. The Divine Illusive 
Power or Maya which is of the nature of the three Guna-s 
(the qualities or energies of Nature) perpetuates this delu- 
sion born out of Ignorance. The Grace of the Divine is the 
force that can remove this Ignorance and make the indi- 
vidual soul realise its true nature as undivided Being-Con- 
sciousness-Bliss, non-different from the One Divine Lord 
or the Supreme Self. 
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SAT: AST: eem ART 
saben BIST: qxfüg nata: | 
ARETE ate T Had SEAT TF- 
quer edtaredfaweso sien 1124511 


245. (I am) apathetic, always obstinate, devoid of good 
qualities and without (good) company. If you, (our) father, 
do not love us without cause, what refuge in life can there 
be here (in this world) (for us) hereafter? Now, therefore, 
dwell again in this (my heart), which is within your own 
stainless interior. 

Note: The author addresses Krsna as his father in this 
verse: “Though my heart is destitute of good qualities, it 
is within you, the stainless all-pervading Self which holds 
within itself the entire creation. Deign to dwell within my 
heart as its guiding spirit so that it might ever seek you, 
my affectionate father.” 

The above verse also admits of the following meaning: 
“You, my father, are indifferent, immovable, always des- 
titute of attributes and without attachment. If you do not 
love us without cause (or all of a sudden), what refuge. in 
life can there be here (in this world) (for us) hereafter? Now, 
therefore, dwell again in this stainless interior within my 
own (self).”’ 


waar cadet fatter waar Fear carfsarat 
wert: Test fare aafed avec WER: | 
aM: qati wate fa qur mur Seared 
qur ghi ateit faf W 1124611 
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246. When you, the Lord, arc thc ruler of the world, why 
indeed is there agony arising from worldly existence to those 
who are thoroughly dependent on you? Why (should there 
be) the closing of lotuses here, when the orb of the Sun 
has risen? If the experience of the Karman-s (or the conse- 
quences of actions) acquired formerly, happens inevitably to 
men in this world, that (dispensation) of yours has been 
strongly vanquished by the demon-kings known by me, 
who were thriving as men. 

Note: The dispensation that one has to experience the 
consequences of past actions has failed, according to the 
author, in the case of demon-kings whose past actions were 
most detestable and sinful. Because, the saving Grace of 
the Divine Lord has liberated even such sinful demons. 


farnega: ater: aa- 
"renensium TTL | 

+ Breite terere 
Serre Fa as gars geasa feu 124711 


247. The dark-blue cloud of Pure Existence obtained from 
the nectar-ocean of Eternal Bliss, carried along by an excess 
of strong winds in the form of the intense longing of the 
virtuous, rains (or pours down) directly this wonderful 
nectar of (Self-) knowledge by the showers of its own words. 
Omind, the Cataka Bird! If you do not long (for this) though 
overcome by thirst, are you asleep? 

Note: The author addresses his mind as the Cataka bird 
which is supposed to live only on rain-drops. The dark- 
blue Krsna who is Pure Existence-Consciousness is likened 
to the cloud which is formed out of the waters of the eternal 
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ocean of Ultimate Reality. This cloud, is moved by the winds 
in the form of the ardent desire of the virtuous for Self-know- 
ledge. The cloud does pour down the nectar-rain of Self- 
knowledge in the form of Divine discourses revealed to 
humans through works such as the Bhagavadgita. The 
mind, though thirsty for such knowledge, does not partake 
of it. The author asks his mind-bird whether it is asleep. 


Fase fre Ger: wewnr atleast 

waar frafe wdfawarrea w sf | 
taaemman au p cated qurereni- 
GUT ASAT GU AAAA TST 112481 


248. O Mind! Having given up fickleness and putting to- 
gether two alternatives, place there all objects of sense on 
one side and the Lord of Laksmi on the other. Where in- 
deed are repose and well-being between the two? Let that 
be pondered over. Where there is supreme bliss (as deter- 
mined) by reasoning or by direct experience, let that be 
pursued. 

Note: When all the objects of the world are placed on one 
side of a pair of scales and the Divine Lord on the other, it 
will be found that the latter is weightier. One’s own reason- 
ing or direct experience represents the scales. This will prove 
which of the two is weightier, ie., capable of bestowing 
supreme happiness upon the individual. 


Tari feaatseaqaeitiaaireasntserast 
wara AMARA AT AA CHVSAT | 
Serge ufa eA fast 
ararraqamia feet ede adh fiam 1124911 
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249. It is not enough (to scck happiness) by longing for 
sons, grandson, wives and other young women, properties 
and other wealth and cven (the best) among catables and 
the like on account of differences (or gradations) (in their 
enjoyment). It is not so when the Lord of the Yadu-race, 
the inexhaustible, all-pervading, ambrosial ocean of intense 
bliss, is risen in the heart and playing of his own accord, 
in consequence of which (one becomes) fearless. 


fa ete ci fe quien ete RR 


250. (Some people) strive to obtain day after day, a little 
reward desired by themselves by means of worship per- 
formed for particular objects. (Some desire) through other 
(means) like Yoga and religious sacrifices, some heaven 
or final beatitude. Of what avail is the world, of what use 
is self-restraigt and of what value are the ruler of men, heaven 
or liberation, to us seeking to obtain attentiveness in medita- 
tion on the pair of feet of (Krsna), the Joy of the Yadu-race? 

Note: Here, the author considers all objects including 
final liberation as insignificant to those engaged in cons- 
tant meditation on the feet of Krsna out of Supreme Love. 
This indeed is the attitude of the supreme devotee of the Lord. 


arfaa quw vare wef sar: | 
SAT VaR SETA TS "Eq 112511! 


251. The Lord of Laksmi draws towards himself, the man 
merely resorting to him just as the (magnetic) loadstone 
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(attracts) even the dull (or motionless) iron merely facing it. 

Note: The saving Grace of the Divine Lord is like the 
attracting power of a magnet. Just as the magnet draws to 
itself a dull piece of iron in the vicinty, the Lord draws to 
Himself even a dull-witted or apathetic person who seeks 
him unwittingly. : 


WaT SIT AMET AART | 


TATA S 
yrsg ed aT Ahr WRTSTTTWETW 1125211 


252. At the time of (bestowing His) Grace, the Divine Lord 
does not consider thus: “This One is foremost by birth, 
appearance, wealth and age; this one is the lowest; (this 
one) is praiseworthy; and (this one) is not praiseworthy.” 
Note: The Divine Grace does not differentiate between 
the physical and mental qualifications of the different re- 
cipients. cÉ 
fs 


akea afer ar owewur fes ferarum 1125311 


253. Therefore, (Krsna) the inner Self (of all) is the enjoyer 
(or lover) of the sincerity (or devotion) existing within (the 
devotee). Does a great cloud, when raining, consider whether 
it is a Khadira (a tree of little use) or a Campaka (a tree 
bearing fragrant flowers) (that benefits thereby)? 

Note: Krsna, the Divine Lord who has the colour of 
the rain-bearing cloud, pours down His Grace on all. What 
matters is the intensity of the inner feeling of Love for the 
Divine. The cloud may pour down rain only at places where 
favourable atmospheric conditions exist. But it nourishes 
all vegetation beneath without distinction. 
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waht aaa wur Tale Ferrara i 
Wet: Taras Caf euren 1125411 


254. Though Hari, become man, is everywhere, though (he 
is) equal (to everyone), even so, these devotees sport in 
Supreme Bliss by the compassionate look (of Krsna). 

Note: Only those selfless devotees, for whom nothing 
other than the Love of the Divine Lord matters, experience 
the Bliss born out of the Divine Grace. 


GATTI: AMAA Fad | 
PASAT TSG PSA: Weiler 1125511 


255. In what manner do the offsprings of the tortoise, which 
are very much without other protection, live by the mere 
affectionate look (of the mother) without nourishment 
like milk, (so do the devotees, by the compassionate look 
of the Divine Lord). 

Note: The mythical conception of the offsprings of the 
tortoise growing merely by the loving glance of the mother, 
is used by the author to illustrate the absolute dependence 
on and protection by the Divine Lord of those whó have 
completely surrendered themselves to Him. ; 


wf mi spe Tas Mea TS TT | 
SAHARA HA eSATA e enam 1125611 


256. Even though the sky is empty, it fulfils the desire of 
(the birds) called Cataka and Cakora in the form of the 
cloud giving water and the moon with nectar-like beams, 
on account of (their) firm thought (or feeling). 
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Note: The mythical Cataka bird lives only on rain-drops. 
Its determination and constant contemplation earn for it 
the life-giving rain from the clouds. So also, the mythical 
Cakora bird (said to thrive on moon-beams) remains in 
eager expectation of the moon-beams and is rewarded by 
the appearance of the moon. 


qaqa dut paaa AS gf i 
NT KoA aues 1125711 


257. Like that, Hari, though imperceptible to the sight, 
speech and mind of men resorting to him, fructifies all of a 
sudden through the abundant nectar of Real Bliss, due to 
compassion. 

Note: This concluding verse brings out the Glory of the 
Divine Grace. The selfless devotee who has totally surren- 
dered to the Divine is sure to be rewarded by the dawn of 
the Divine Consciousness in his heart which maks him 
Blissful and Immortal. 


Kr agana aT: INTR: 1 


Thus ends The Nectar-ocean of Enlightenment composed 
by Sri Sankarabhagavatpada. 
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